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Commentator

Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE BOOK OF DANIEL.
DANIEL, or judge of God, was a proverb. The prophet bearing this name was greatly beloved of heaven, and his wisdom was celebrated through all the east, even while young in years. He was descended from the tribe of Judah, of the seed royal, and kinsman to Zedekiah. Chap. 1:3, 6. Joseph. Antiq. cap. 11. He was carried to Babylon in the first captivity, when but a boy of uncertain age, and about five years before Ezekiel. He lived to a very advanced period of life, having seen five monarchs on the throne of Babylon, Nebuchadnezzar, Evilmerodach, Belshazzar, Darius the Mede, and Cyrus his nephew. 2 Kings 25:27. Daniel 10:1. He died in Babylon, as the fathers say; or in Media, as Josephus affirms. The wheels of providence rolled him to some of the highest honours of the east, and yet he retained an unspotted piety. As a prophet, the ancient rabbins and the holy scriptures place him in the highest rank, to which he is fairly entitled by the sublimity of his predictions. See Ezekiel 14, Ezekiel 28:3. Matthew 24:15. Hebrews 11:33-34. But since our Saviour’s time, the Jews have not placed his book among the prophets, because he lived as a satrap rather than a mortified man; yet his great age proves that he was remarkably temperate. Daniel in this instance suffers for Christ, and that because he spake so clearly of his crucifixion, and of the Roman dispersion: Daniel 9:24-27. Nevertheless, this prophecy was very successful in converting the Jews; and on this account the later Jews have put Daniel among their hagiography or holy books. Our Saviour however places him among, the first of prophets. 

GENERAL REFLECTIONS ON THE BOOK OF DANIEL.
Christian reader, what little book is this that you have just read? The like is not found in all the earth. It is the production, as regards the parchments, of a prince by birth, of a prophet by grace, and of a statesman of superior wisdom, of incessant application, and spotless purity. He held offices of the highest trust and dignity in the Chaldean and in the Persian empire. He was also inspired and invested with the highest trusts of heaven; and God prolonged his life to show Cyrus the parchment of Isaiah, in which he was named as the rebuilder of the holy temple.

In the second chapter he discloses to Nebuchadnezzar his own dream of the image with the head of gold, and the subordinate parts of the statue, which designated the four great empires that should rule the world, and whose ten toes should touch the ends of time. Historians, ancient historians, who knew not the name of Daniel, have confirmed his words; for empires like these cannot rise, and reign, and fall without a God. In Daniel not the cabinets of the east only, but the counsels of heaven stand disclosed. Whoso readeth let him understand, for the wisdom of God is the lamp of the church.

But Daniel, more the prophet of God than the servant of princes, did not forget to record, that kingdom which should outshine all other empires. In those days, he said, the days of the fourth monarchy, shall the God of heaven set up an everlasting kingdom, which shall not be left to the disposal of other powers. It shall rise, and roll like a stone detached from the superior summit of a rock; it shall break in pieces all other powers, subduing their minds with truth, and winning their hearts with grace. Let then the Romans burn Jerusalem, the heavenly Jerusalem shall live, and live for ever. Let the Goths storm the city of Rome; christianity shall convert them. Let the northern hordes overrun Europe; their bloody and ferocious manners shall be softened by philosophy from heaven. If the Mahommedan conquests were an exception, it was because, in the Arian age, the Saviour was absent; but wait till the consummation, and God shall give those bloody men libations of blood to drink.

Daniel introduces Messiah, the Lord’s only anointed, as making an end of sin by sacrifice, as finishing transgression by burying it in his sepulchre, which he made glorious by his death, and rest in the church. He saw him anoint the Most Holy, like Aaron, first being anointed himself, and then the unction was largely shed on the church in grateful fragrance. Let then the Romans come, let them burn the city, let them make it desolate for ages, God has confirmed his covenant with a new or peculiar people; a chosen generation, a royal priesthood, called by another name. Isaiah 65:15.

Daniel loved his country. Daniel wept and fasted for Zion. Daniel showed his nation from Alexander’s time, the eight Antiochuses, kings of Syria, scourging guilty nations with wars, and the rekindling of fire; and surely it was that they might abstain from gentile wars, and rest under the wings of the Prince of peace, till their Hope should come.

In a word, Daniel, having foretold the determined desolation poured on the city and sanctuary, looked forward to the new and living temple, built with precious gems on Christ the rock. He saw the outward courts, long profaned, cleansed at last. The times to him were named, though much concealed from us. This temple is Israel’s hope. On Zion he left a shining sun, a sun which shall no more go down. Such was holy Daniel when he received, like Moses, the word to go to his rest, in joyful hope of consummation. Such indeed was Daniel’s God, shining like the beryl, arrayed in spotless white, and begirt with burnished gold. What more could Israel ask of a seer?

And thou, oh infidel, whom vengeance spares to sneer at vision, at oracle, at covenant, at God. What is all thy philosophy to us! What is thy rank, and what thy pride. If thou despisest Daniel’s grace, beware of Daniel’s curse; for he has said, “None of the wicked shall understand:” chap. 12:9. But lend attention for once. Canst thou not perceive a divine emanation, shining through the four great monarchies, dispersing the jews, and ultimately dividing the Roman empire, like the ten toes, into about ten kingdoms? Canst thou not also perceive a fifth kingdom, unlike the other kingdoms, begun by a devolving rock from a summit; and not like those powers, begun by wars; and now spreading its banners through every state and nation of the world? Could all this chain of events, wide as the world and lasting as the ages, happen by chance? Are all those combinations of vision the effect of a heated imagination? If otherwise, then know that it is against this God that you are fighting. Take care what you do. Death is near, and hell is wide. But yet hope, the longsuffering of God is salvation to them that wait upon him. 

01 Chapter 1 

Verses 1-21
Daniel 1:1. In the third year of Jehoiakim—Nebuchadnezzar besieged Jerusalem. Some think that Nebuchadnezzar took Jehoiakim the third year, but that while on his way to Babylon he made submission, and was restored; for the fourth year of Jehoiakim was the first of Nebuchadnezzar. Others solve this difficulty by supposing a year, or part of a year, to be lost in the expedition to Egypt, for Nebuchadnezzar was engaged against the Egyptians when informed of his father’s death, and with a few light troops he crossed the deserts to Babylon, received the crown, and returned to the war. Hence this slight variation from Jeremiah 25:1, strengthens the truth of scripture history, by showing that the prophets had no correspondence with each other.

Daniel 1:3. Ashpenaz the master or prince of the eunuchs. Daniel being placed under his care, has occasioned a belief that Daniel was emasculated, and so made a eunuch.

Daniel 1:4. The tongue of the Chaldeans. Daniel, it is highly probable, understood the Syriac, as it seems to have been both the court and the current language of the east. 2 Kings 17:26. But the literature of the Chaldeans abounded with astrology, and all the superstition of gentile science. True; and as Daniel refused to comply with the command to eat of the king’s meat, we ought to suppose he equally refused to study the mysteries of error; for no man who scripturally believes in providence, can believe in astrology. All books of this kind the gentiles burnt on their conversion to christianity. Acts 19:19.

Daniel 1:7. Belteshazzar. The Hebrew names were difficult for the Chaldeans to pronounce. Besides, it was usual for men to receive new names on their accession to honour and office.

Daniel 1:8. Daniel—would not defile himself with meats ceremonially unclean, and which were often offered to idols. Acts 10:14. Galatians 2:12.

Daniel 1:21. And Daniel continued to the first year of king Cyrus. He more or less enjoyed honours and office till that time: and what minister ever retained honours so long? He was about a hundred years of age when he died. 

REFLECTIONS.
When the divine justice hewed down very many wicked and incorrigible families in Judea, it is a most pleasing consideration, that shoots afterwards sprung from the old roots, adorned with every excellence which could ennoble the human character. Calamities purify the church, and call forth her favourite characters to distinction and honour. Hence, we should never be terrified at the tempest, while omnipotence rides on the wings of the wind.

The men most honoured and distinguished in the church, never had any choice or influence in their own elevation. When in any age the Lord had a great work to do, he never failed to call from the treasuries of his providence men qualified to do his will. Thus Joseph, Moses, Gideon, David, and Mordecai were all elevated by singular circumstances; the holy prophets were all moved by a divine impulse; and when the Lord Christ was about to send his gospel into all the world, he called unto him whom he would. Good men, on this consideration, should never tempt providence to procure elevation. God has his eye on his people, and when he wants their peculiar services he can call them into action by the easy operations of his gracious care.

Though human learning may lead a man to national notice and honour, yet God must finish the education of a prophet, and of an elevated character. The language and literature of Chaldea, added to Daniel’s Hebrew store, could never have qualified him to be the prodigy of wisdom in all the east, had not God inspired him, like many others in the primitive church, 1 Corinthians 12:10, with a divine foresight into the import of certain dreams. Hence the pure and peaceable wisdom from above is to be sought and preferred to all that knowledge which shall vanish away.

These four Hebrew youths excelled, and in a short time, all the literary characters of Babylon, because they were taught of God, and because they had studied the Genesis of Moses, with whom no pagan poet or historian is to be compared: that book is the basis of all history and science. The creation and fall of man, the promise of redemption, the deluge, the genealogy of the patriarchs, the confusion of language, the dispersion of the tribes, with the call of Abraham, are so many chaste sources of knowledge which can be found nowhere else. Add to this, that the Lord influenced their temperance, and their application to study, by his counsel and grace. The long life, the high station, and happy termination of Daniel’s administration, corresponded with the glory of his early call. He continued a favourite at court all the forty five years of Nebuchadnezzar’s reign, as it would seem from the testimony of Belshazzar’s mother: Daniel 5:11. Whatever were his stations during the succeeding reign, he lived recollected and in untarnished repute. He lived to show Cyrus the prophecies of Isaiah concerning the conquest of Babylon, and to procure the emancipation of his people. Isaiah 14:44, 45. He might then exclaim with the venerable Simeon, Now, Lord, lettest thou thy servant depart in peace, for mine eyes have seen thy salvation. Oh if rulers were as good as they are great, their glory would remain for ever, and their memory would be the pride of posterity. 

02 Chapter 2 
Verses 1-49
Daniel 2:1. In the second year of Nebuchadnezzar, after he ascended the throne, according to the Chaldaic account, which was the fourth according to the Hebrew account. Nebuchadnezzar is thought by some to have reigned awhile with his father, as Solomon did with David. He is called king when he first came against Jerusalem. 2 Chronicles 36:6.

Daniel 2:2. Call the hariolites or aruspices, those who used incantations, being diviners. The magicians, those who affected to know all the secrets of philosophy. The astrologers, those who affected necromancy, or converse with the dead: by some they are called aruspices. The Chaldeans, professors of astronomy, engaged in deciphering the book of fate. All these were to interpret to the king his dreams.

Daniel 2:5. Your houses shall be made a dunghill, or be demolished, as Theodotian reads; and his is the only Greek version extant. Desirous of being exact as far as possible, in the illustration of these prophecies, as far as critics have given light, I have procured two copies of Theodotian’s work, with a variety of others on this book.—Daniel wrote the first chapter, and to the fourth verse of the second chapter, in the Hebrew language. Chapters eight to twelve are also in the Hebrew; the others, which concerned chiefly the affairs of Babylon, are written in the Chaldee.

Daniel 2:21. He changeth the times and the seasons. The God of heaven was not bound by any law of fate; he can do what he pleaseth among the armies of heaven, and the inhabitants of the earth. This was a homestroke at the Chaldaic astrology.

Daniel 2:41. Iron mixed with miry clay. The word in Theodotian, followed by the Vulgate, signifies earthenware. So it is in Montanus.

Daniel 2:45. The stone was cut out of the mountain without hands. Christ, the chief cornerstone of the church, emanated from the bosom of the Father, and was born of the virgin—without hands. He also sent his gospel throughout the Roman world without regal support, and established his kingdom without acquainting the princes of this world with his design, and it shall encrease and enlarge till it has filled the whole earth. 

Daniel 2:46. Then the king—worshipped Daniel. He was so awed and overcome with the divinity that spake in Daniel, that he could not forbear this act of prostration. When the emperor Alexander was marching to punish the jews for not sending him supplies, Jaddua the highpriest came out to meet him in his full pontifical dress. The emperor fell down at his feet; and on being admonished by his generals for this act of degradation, he said that he had before seen this highpriest in a dream, who had promised to give him the keys of Asia. In like manner the Lycaonians wanted to offer sacrifices to Paul and Barnabas, when they had healed the lame man at Lystra. Acts 14:10-13. The elevation of Daniel proves how much the king was struck with the divine wisdom communicated to that distinguished prophet.

REFLECTIONS.
Here the veil of futurity was lifted up to the young and holy Daniel somewhat higher than it had ever been raised to any other prophet. The four great monarchies stood before him in all their gigantic terrors, but peacefully terminated in the everlasting kingdom of Jesus. The Babylonian empire was just organized after the unexampled conquests of Nebuchadnezzar, and conquests extending towards the extremities of the earth. It was, so to speak, the empire of the whole social world. Hence, though other prophets had spoken of the chastisement of the nations by Nebuchadnezzar’s bloody career, and of the fall of Babylon; yet no one had spoken in this way, of the future lords of the world. The vision therefore tended to humble the haughty monarch, who had already begun to reckon himself a god rather than a mortal. It tended also to exalt the Most High, to procure better treatment of the captives, and to elevate Daniel in the eyes of all the world. Above all, it tended to lead good men to the contemplation of prophecy, harmonized by providence, as the sole hope of the afflicted church. But the language is so figurative, that while it affords a general hope to the church, it does not discover too much of God’s designs to proud and infidel men. Nor is there any calamity denounced against either men or nations but what may be postponed, or altogether averted by sincere repentance; so we fairly gather from the repentance of Ahab, of Hezekiah, and of Nineveh. This is very encouraging to all men oppressed by the heavy hand of God’s afflicting rod, and to every nation menaced with devastation and war. The dream of this monarch has claimed the most serious attention of the church, and in conjunction with the other prophecies of this nature, the most enlightened saints have kept their eye upon it. Nebuchadnezzar was elevated with thoughts of present and of future grandeur, for God prepared him for the dream by deep reveries of thought. Then sleep stole on his weary mind, and heaven presented him with a huge statue or image; for the idols of the nations represented the patriarchs and kings who had once governed the earth. The composition of this idol was so various that the imagination of man, unassisted by revelation, would hardly have dared to indulge so singular an idea. The head was gold; the breast and shoulders, silver; the belly and thighs, brass; the legs and feet were pillars of iron branching into toes, and decorated with potter’s ware to give a beauteous finish to the human form.—In the morning, all the dream was wiped away from the monarch’s mind, except the beclouded consciousness of a portentous influence. Had he recollected the dream, the astrologers would have given some studious interpretation to sooth the royal fears. The embarrassment of the learned, and the terror of the tyrant’s threats, led Daniel, with his three colleagues to watch and pray. Then He, who sometimes speaks to carnal men in dreams, favoured Daniel with an extraordinary revelation, showing him both the dream and its import. Thus the Lord spake to the king and the Chaldeans by his prophet, that they might know his name and rely on his providence; revere his servants, and no more repose confidence in gentile prognostications. How glorious it is to seek wisdom from heaven.

1. Nebuchadnezzar and his government were this head of fine gold. His capital is called the golden city, being filled with plundered wealth and the riches of commerce. His empire comprised all the Assyrian conquests and power, extending itself in Europe and Africa to the straits of Gibraltar. This prince was therefore fitly represented by a head of gold. But as the image seemed melted in four furnaces, and was composed of four metals, so this head, imperfectly sodered to the body, was to fall off in less than seventy years. Jeremiah 25:11.

2. The breasts and the arms of the idol were silver. The Medes and Persians had before been represented by a couple of chariots approaching Babylon: now they are represented as one breast and two arms which act in concert. These two powers were consolidated in Cyrus; and after the reign of nine monarchs, most of whom were monsters of tyranny, Babylon was taken by Alexander, and the Persian empire was destroyed after having existed from two hundred to two hundred and thirty years.

3. The belly and the thighs of this idol were of brass. Here the Grecian empire under Alexander is foretold. On this subject, sacred antiquity both before and after Christ is generally agreed. This vain and ambitions youth, making Cyrus his model, took about thirty six thousand veteran soldiers from Greece, the same in number as Cyrus led from Persia and Media; for magnitude of force is not of moment when God has a work to do. He led his army to Babylon, overthrew the Persian power, and filled his court with ambassadors from all the earth. This is called the Grecian brazen empire; their shields and coats of mail were chiefly of that metal. It extended from Spain to India, from Abyssinia to Thrace. On Alexander’s death, his great captains divided the empire; but of course, the manner and the spirit of the several governments remained much the same, till the Romans under their consuls generally extended their conquests over the east. And it is very remarkable, that most of the ancient empires and kingdoms fell by the loss of a single battle. How small is the pivot on which the largest empire moves. The gradual fall of this empire may be averaged at about two hundred years.

4. The legs and feet of this statue were composed of iron, and potter’s ware, or beautiful porcelain, at once to denote, its incomparable strength and great weakness. “The fourth kingdom, or empire, says St Jerome, obviously refers to the Romans, who break and subdue all nations. Its feet are partly iron and partly pot, as is most manifestly felt in our own age. In the beginning, nothing was stronger and harder than this empire; now nothing is weaker. Both in our civil wars, and in our contests with other nations, we need the aid of barbarous gentiles.” This empire was not only stronger but more durable than the other three, reckoning from the time that they enlarged themselves by conquests. It fell a prey to the northern nations, being first weakened by its own discords; and they divided its toes into about ten kingdoms. It is also remarkable, that the Romans strengthened themselves by mixing “with the seed of men.” They kept not themselves from marriage with strangers, as the Jews did, and some other nations of the east, but freely intermarried with any nation. Their city rising at first from vagabonds and refugees associated from all parts, this principle operated throughout all succeeding ages, and their various forms of government. There is therefore no empire but the Roman to which this prophecy can refer, and it applies to that with a force which carries conviction of the truth of prophecy to every impartial mind. Hence the prophecies have embarrassed and confounded every infidel who has rashly dared to oppose their authenticity.

5. While Nebuchadnezzar was contemplating his majestic statue, he beheld a stone detached from the adjacent hills, as by accident, which rolling down with encreasing velocity struck the terrific image, not on the head, nor the breast, nor the trunk, but on the feet, and it fell with a portentous crash, and all the different metals were broken to pieces. And this mysterious stone, rising as a mountain by an earthquake in the seas, became the mountain of the Lord, and the sanctuary of all the earth. This stone or mountain is illustrated at the forty fourth verse. In the days of these kings, that is in the time of the fourth empire, as is signified by the stone striking the feet of the image, shall the God of heaven set up a kingdom which shall never be destroyed; and this kingdom shall not be left to other people, but shall consume, or convert all kingdoms, and it shall stand for ever. The rise and progress of this stone or kingdom which is the cheering theme of prophecy, is illustrated at large in the general reflections at the close of Isaiah’s prophecies. Now, this kingdom differs from all the others in many material points. The stone was detached from the precipice without hands. No human tools or policy was employed. The Lord Jesus became incarnate by the power of the Highest, and his gospel was preached in a peaceful way, without noise or ostentation. The commencement of this kingdom was not the mighty result of battles which founded other kingdoms; on the contrary, it was small and weak as a foundation and a corner-stone, and it became great before the world was properly aware. At the same time this kingdom was impregnable, as is marked by the mountain on which it is exalted above the malice of all its enemies. It was to be inhabited, not by wicked and bloody men, but by the saints of the Most High. It was to break in pieces the rebel power of all the other nations, and to endure for ever. Now, no kingdom began in the time of the Romans, or rose to empire, but that of Christ’s. Already overflowing with righteousness, peace and joy, may it spread to the remotest corners of the earth. May it also encrease our confidence, and confound the infidelity of the human heart. 

03 Chapter 3 
Verses 1-30
Daniel 3:1. An image of gold, whose height was threescore cubits. As the breadth of this image was only six cubits, which is four short of the human proportion, it is conjectured that the pedestal was twenty four cubits high: then the image itself was only thirty six. This nearly agrees with Diodorus Siculus, who says that Xerxes found an image of gold in the temple of Belus forty feet in length.—But why did Nebuchadnezzar make this idol? Some think, to represent Bel-baal or Belus, which is the name of the same idol differently written. Others think that he intended a new divinity, and to introduce himself as an object of national worship after death. This is the most likely sense, as he was more intent on having homage paid to this idol than on all his former conquests. So Isaiah personates him as saying, “I will be like the Most High!” Nebuchadnezzar also said, Who is that God that shall deliver you out of my hands?

Daniel 3:2. The princes. Literally, those who stand before the king; the satraps, the viceroys, the consuls, or the captain-generals of the army. But here the readings vary so much, that it is doubtful whether we can distinctly gather more from these names than a general view of the great officers of state, and of the provinces.

Daniel 3:5. The sound of the salpingos, the suringos, and kitharas, sambuces, and psaltery. These are the names of the instruments, as in Theodotian’s version of Daniel, from which the English is translated almost word for word. The sambuca was of a triangular figure: the psaltery was a portable species of the harp. See on Psalms 150.

Daniel 3:6. A burning fiery furnace. The burning of criminals alive was an ancient punishment in the east. The Philistines menaced the wife of Samson and her father’s house with this kind of death. Some of the Ammonites were made to pass through the brickkilns, probably in retaliation for burning some Hebrews; and Nebuchadnezzar had already roasted a Zedekiah and an Ahab in the fire. Jeremiah 29:22. Of the family, and the case of those men, criticism is silent.

Daniel 3:25. I see four men loose, walking in the midst of the fire. The form of this furnace probably resembled those at our copperworks. The fire is at one end, and it passes over the copper under an oblong arch to the chimney. Our iron furnaces scarcely allow of room to walk; they are usually more than twenty feet deep, and two feet wide at the bottom, which widen to fourteen towards the middle; and then they narrow to about eight feet at the top where the flame is discharged.

The form of the fourth is like the Son of God. So is the original; so is Theodotian; and in the notes to my copy of this version I find Chrysostom has quoted the text in the same manner. This personage was doubtlessly the Messiah or Angel of the covenant, who made and who controuls the elements. Why then should the enemies of his Godhead and glory attempt to make him simply an angel? Heretics, as well as wicked men, may wrest the holy scriptures to their own destruction.

REFLECTIONS.
We here tread on tragic ground. We see a conflict before the universe; the weak against the mighty, the few against the many. Nebuchadnezzar, long accustomed to see the world bow at his feet, began no longer to rank himself on a level with mortal men. Ceasing to be grateful to Him who had made him monarch of the earth, he wishes in a tacit way to make a god of himself.— Let us be thankful for a cottage in humble life; for where is the head that can bear the highest pinnacle of honour, and not be giddy?

Let us be thankful also for the civil and religious liberties of our united kingdom. Our lives, our fortunes, and our privileges are placed under the protection of equitable laws, and a paternal king. But here is a monarch who had the lives of nations at his command; they had neither law, nor religion, nor existence, but at his pleasure. However just and happy this power might be in the hands of a patriarch, it is not adapted to enlightened nations. Truly the wrath of a king was as the roaring of a lion among the flock.

When the pride and arrogance of mortals become excessive, providence seems to take peculiar delight in their mortification. The misguided monarch intended this day to be the day of his highest glory and elevation. He had lavished his immense hoards of bloody gold to make a huge idol; he had spared no cost to give a grand fête to the empire, accompanied with all the enchanting powers of music. He awaited the most gratifying sight of a prostrate court and populace, adoring the vain work of his own heart. But ah, when about to taste this long-expected pleasure, behold all the serenity of his soul was convulsed, and all his smiles of majestic grace immersed in rage and fury by a paltry complaint that three jews would not worship his image. Oh how precarious is earthly bliss, when dependent on the humours of men and the incidents of life. The monarch conceived that these three men, faithful to their God, insulted his power, insulted his divinity; yea, insulted him on this high day before his court and empire. From the immensity of pride, impelled by strong passion, he stooped to meanness; he expostulated with worms; nay he almost begged them to adore his image. But denied this favour, anger overpowered his reason, for he did the men a kindness in heating the furnace seven times hotter than usual.

We next turn our wondering eyes to these three men, and admire the heroic character of their faith. Forced by office to attend in the royal train, they probably expected on this day the nuptial joys of a martyr’s crown. They therefore scorned to feign sickness, or plead infirmity with guile. This was a great day for the Lord, a great day for the empire, a day of confusion to the ministers of superstition.

The faith of the three Hebrew children embraced a God unseen, despised terror, vanquished the world, and scorned life spotted by a single crime. They relied on the promise, When thou walkest through the fire, thou shalt not be burned, neither shall the flame kindle upon thee. Isaiah 43:2. Hence they answered the king with a firmness becoming the witnesses and confessors of the Most High.

The Lord we see will never forsake his faithful servants in the day of trouble. He prepared these holy men for the fiery trial by interior grace; he armed them with fortitude before the angry king; and his presence accompanied them in the fiery furnace. So he will do to all his saints in the various toils and conflicts of life. May we be greatly comforted by the promises and by examples of this nature, to go on our way rejoicing.

Severe afflictions work for the good of those who are exercised thereby. This monarch was furious, and many perished in his wrath; but he was also generous, and often just. Though heaven had confounded his pride by interposing to save Shadrach, Meshach, and Abednego; yet he promoted them to considerable rank in the empire; and God inclined his heart so to do for the protection of his poor afflicted people. Had not providence inter posed in some special manner, how could they have retained the pure worship of their fathers God, in a land so full of superstition. On the whole, the greatness of this occasion, comprising the vanity of the king, the errors of the world, and the protection of the church, were objects of extraordinary regard; and the glorious events of the day powerfully tended to instruct and reform a misguided empire. 

04 Chapter 4 
Verses 1-37
The three first verses of this chapter in Theodotian and the Vulgate, are appended to the third chapter; but seem to stand better as in the English, being the introduction to the dream.

Daniel 4:5. The visions of my head troubled me. The king believed that his dream was portentous of future events.

Daniel 4:7. The magicians, as in Daniel 2:2.

Daniel 4:10. I saw—a tree. See the dream of Cambyses, in the note on Isaiah 4:2.

Daniel 4:13. A watcher and a holy one came down from heaven. The high and holy Angel, who had, at the head of the heavenly hosts, a celestial charge of the Chaldaic empire. He is called the holy one, indicating that God does not allow Satan to rule the world.

Daniel 4:14. Hew down the tree. This shows that the fall of the Chaldaic empire, as well as the fall of Zedekiah’s kingdom, had its sentence first pronounced in heaven. Ezekiel 17:22. This Angel led the Persian armies against Babylon to destroy her empire.

Daniel 4:25. Seven times shall pass over thee. Seven years of melancholy, the punishment for his boundless pride, in aspiring at divine honours: Daniel 4:30-31. This fever lurking in the blood, has a strange effect in exciting the passions of pride, fury, or despair.

Daniel 4:27. Break off thy sins by righteousness, and thine iniquities by showing mercy to the poor. By the exercise of all those virtues which are the reverse of his former conduct; for what is repentance worth without its fruits. Who but Daniel durst have said these words to king Nebuchadnezzar?

REFLECTIONS.
“How soon may the minds of the greatest men be terrified: Daniel 4:4. Nebuchadnezzar had made many successful campaigns, obtained great glory, made his bed easy, and was well guarded; yet he was terrified. Of what little value are riches and honour, when they cannot secure peace of mind, nor relieve it when God is a terror to it. It is our duty to inform others of God’s dealings with us, as far as may be for his glory and their good. All countries no doubt heard of Nebuchadnezzar’s distraction; but he lets them know that the hand of God was in it, and bears testimony to his power and righteousness. Thus should we embrace every opportunity of glorifying God, and celebrating his excellencies; and not be ashamed to mention even those dispensations which are most afflictive and mortifying to us.

Daniel’s excellent counsel to Nebuchadnezzar, should be attended to by all those who have been unjust or uncharitable, viz. to break off their sins, to cease to do evil, and to bring forth fruits meet for repentance; to be as forward to show mercy as they have been to oppress or bear hard upon others. This may remove temporal judgments, at least prevent or defer them; but it is absolutely necessary in order to secure everlasting tranquility.

What a dreadful case is it to be deprived of reason! The most afflictive of all temporal judgments. The poorest beggar in his kingdom was more honourable and happy than this insane king. How thankful should we be for the continuance of our reason, and how careful never to injure it by intemperance, by violent passions, by anxious cares about the world, or by suffering our faculties to rust. Let us tenderly pity those who are deprived of reason, never censure them, or make a jest of them, but contribute all in our power for their relief.

Observe how easily God can humble the proudest of men. This is one of the finest, most mortifying, and instructive lessons to human vanity, that ever was exhibited; and a glorious lasting proof of God’s supremacy, almighty power, and hatred of pride. Let us attend to those instructions which Nebuchadnezzar hath given us, and remember that the heavens rule, and the Most High governs; that he will abase those that walk in pride, and that none can ever harden themselves against him and prosper.” 

05 Chapter 5 

Verses 1-31
Daniel 5:2. Belshazzar—his father Nebuchadnezzar. Belshazzar was the son of Evilmerodach, and grandson of Nebuchadnezzar. The empire therefore falling at this time, fulfilled the prophecy, that all nations should serve Nebuchadnezzar, and his son, and his son’s son. Jeremiah 27:7. Having spoken of the fall of Babylon on Isaiah 13:14. and elsewhere, I shall subjoin some reflections from one of my sermons.

Daniel 5:4. They drank wine and praised the gods of gold. Here the king first sanctioned all the sacrilege committed by his grandfather, together with the profanation and desecration of the Lord’s temple. Next, he and his court were guilty of gross intemperance, and in the time of a siege, while the enemy was at his gates. Lastly, he showed the highest contempt of God, and drew all the court into his sin. Had they been quiet in their own houses, the Persians would have spared their lives.

Daniel 5:7. Bring in the astrologers, the stargazers who affected to read the fate of men and of nations in the position of the planets. See on Daniel 2:2.

Daniel 5:8. They could not read the writing, because it was in the old Hebrew characters, or the Samaritan text. This was the special interposition of heaven to preserve religion, which was almost lost in the earth.

Daniel 5:17. Let thy gifts be to thyself. Let those who buy preferment in the church weigh these words, and study the character of Daniel.

Daniel 5:30. In that night was Belshazzar slain. The particulars appear in Ezra 1. and Isaiah 29, 45. Isaiah had foretold the fall of Babylon one hundred and forty years before it happened.

Daniel 5:31. Darius the Median took the kingdom. He was the uncle of Cyrus. Herodotus, in Erato or sixth book, gives us the etymon of the names of three of the Persian kings. Darius, exterminator; Xerxes, warrior; Artaxerxes, great warrior. The Medes were descendants of Medai. Genesis 10:4. 

REFLECTIONS.
In the first place observe, the Creator and Lord of heaven and earth, seated on his lofty throne, requires the homage and obedience of all his creatures. He holds in his hand the balances of equity and truth. He is blind with respect to parties, all his creatures having originated from the same dust. Belshazzar, once the sovereign of the eastern world, and the meanest slave, are judged at the same tribunal. In the one end of the scale are placed the longsuffering of God, limited in point of time, and his mercy, restricted in point of measure. In the other the sinner is placed, and weighed according to his situation and endowments. See here in God’s balances, that parsimonious parent who has devoted the whole of life to the acquisition of riches; who, by the prevalence of a sordid passion, has neglected a thousand duties he owed to God, to man, and to his own soul; who completes his career by bequeathing the earnings of fifty years to a son, like Belshazzar, acquainted with no use of riches but dissipation. See this prodigal succeed his sire in the scale of justice, who, like this king, has squandered away the wealth and fortune of his father. He who gathered, and he who scattered, are alike weighed and found wanting; their hearts, though in different ways, having equally departed from the Lord. In this manner shall the sovereign and the subject, the master and the servant, the christian and the heathen, be weighed by the great arbiter of heaven and earth.

And ah, reader, guilt is very heavy; and virtue, which should be weighty as the purest gold, is often found superficial and defective. The scale dreadfully turns against the wicked. His sins are numerous, and his tears few. His pride is high as heaven, and he is a stranger to humility. Providence has loaded him with favours, and he is unacquainted with gratitude. His heart, proud and deceitful, revolts against the equity of God, and has recourse to false balances. He appeals to custom, he alleges the laws and usages of nations, he justifies himself by example. Ah sinner, when heaven exalts the scale of equity, thou and thy balances will go down to the pit together. Thou art bold when defending vice at the bar of sinful men, but before the righteous God thou wilt tremble, and be confounded like Belshazzar.

The wicked often riot to the latest hour of danger and destruction. Accustomed to crimes, and familiar with vice, conscience has ceased to alarm; and punishment so long denounced, and longer still delayed, excites no apprehension. The sinner is become learned and skilful in “the mystery of iniquity.” On his early relapses into vice he is ashamed of his conduct, seeks to conceal his errors, acknowledges his faults when discovered, endeavours to repair them, and promises reformation. But temptations return, and he is hurried on in the high road to dissipation. Finding in himself a power occasionally to conquer vice, he presumes on a power to conquer it on all occasions; and thinking that the mercy of God, like the compassion of a weak and ever-indulgent parent, will accommodate itself to all his corruptions, he sins in the full delirium of enjoying vice, and of avoiding punishment. After a time, vice forms the habit; accustomed to reign, it refuses all controul. He now discovers his weakness, despair follows, and misery is the consequence. He then obliquely or openly accuses his Maker for giving him passions, and imposing restraint, ignorant that the lawful and limited indulgence of those passions were designed to augment his happiness.

In this state the heart is already far advanced towards infidelity. The man has sinned long and on a large scale, and no particular judgment has been inflicted; hence he presumes on impunity. If insults to heaven could have provoked the Ruler of the universe to strike with thunderbolts of vengeance, he has already insulted God with every crime. Hence he denies a particular providence, and in fact, the being of a God, except one who does not condescend to notice the minutiæ of human conduct. So circumstanced, books and company which ridicule religion, blaspheme the scriptures, and deny future punishments, are embraced with the utmost avidity. The poisonous sentiments find in his heart a fertile soil. For in fact, he has no consolation but when immersed in pleasure, or surrounded with the fatal shield of presumptive infidelity.

We learn also from Belshazzar’s fall, that profaneness and atrocious impiety are sad signs that danger is at the door. Sinners, unwilling to know their real character, may sometimes get a side view of their crimes, and discover their turpitude in the portrait of another. See this monarch on the orient couch of pleasure, promised eternal life by the acclamations of a splendid court. Belshazzar, intoxicated with wine, and deified with flattery. Belshazzar, unedified and unawed by the vengeance of heaven on his royal grandsire, ventures on crimes which that monarch had never dared to commit. He offers immediate insult to the Most High, by profaning his hallowed vessels. Sinners, accustomed to scoff at religion, your habitual sneers have a peculiar effect in hardening the heart, and in ripening the soul for damnation. By scoffing at piety, you offer an insult to the holiness of God, a perfection which angels peculiarly adore. You, like this monarch, have seen visitations of providence on your ancestors, and on your acquaintance; and yet you have rejected instruction, and despised reform. If mercy and justice are totally unproductive of effect, the day of vengeance cannot be far distant.

The wicked have their highest enjoyments and frantic pleasures often interrupted by the handwriting of heaven. Whatever be their illusive promises of undisturbed felicity, whatever variety of exquisite pleasures be prepared, however far removed every object which might excite alarm, they are not sure but thoughts of an awful nature may obtrude. And is that pleasure which is so nearly connected with pain? Can that be called life which is already encircled with the arms of death? And did we never hear of death, or the strokes of approaching death, obtruding into our theatres, and into the brilliant circles of society? Is that security, is that repose, is that happiness, when the gay and dissipated man may never revisit his splendid mansion, may never see the morning light, may never have time to sober after nocturnal intoxication?

On this occasion, I would raise my voice with more than human pathos. Let me forget my natural weakness and infirmities, and cry aloud to the crowd “in the broad way which leadeth to destruction.” Let the voice of truth be heard amidst the scenes of riot and dissipation. Let it be like the handwriting of God to interrupt the career of pleasure, and strike terror and alarm among those to whom vice has so fatally proclaimed repose. Start, sinner, from thy couch of ease, and attend me to that precipice; leave thy harlot, thy concubine, for she is no longer thine; recede from that concert of vocal wanton music, and thou shalt hear a concert of another kind. And may the breath of the eternal God clear for a moment the thick volume of smoke ascending through the wide crater of hell, and show thee all the lake below. See there, full half the human race, more crowded than frogs which throng the pool. See there, a vast group of eastern kings, surrounded on the one hand by flattering courtiers, and on the other by crowds whom they have oppressed and murdered. See next a vast range of meagre and aged men, who in the course of a long life, by penuriousness and extortion acquired immense fortunes, now stripped of all, except the recollection of their frauds. See their profligate sons, who squandered away the long accumulations by intemperance and vice; see exactly placed before them, the women they seduced, betrayed, and ruined. See next the amazing crowd of swearers, drunkards, and impious men, whose cases though all important, are yet too common to merit description. See encircled above this awful throng the original angels, for whom this abyss was first prepared. See them armed with weapons of torment, as sheriffs and executioners attendant on the court. Never surely did beasts of prey exult with greater pride, and more ferocious joy over the vanquished foe. See, and hear too, more than it is either lawful or possible for the tongue of mortals to disclose.

But oh, is this a vision, a chimera, a mere dream? Is the preacher beside himself? Has he lost his reason? Is he uttering discourse revolting to the polished ear? No: his arguments are founded on facts, the result of calm investigation and sober experience. He only infers the future from the present. He invites you to visit the houses of the gay and fashionable circles of society, after nocturnal indulgences. Conscience reproaching them for the loss of money, of health, the loss of virtue, the parties alternately reproach each other. Here the vision is realized, the hell is already begun. It is the handwriting of God which has changed the face of pleasure to scenes of anguish and remorse, boding with eternal woes. Let us farther observe, that the court sent for Daniel too late, when wisdom could not avert the impending calamity. Had they followed the early example of temperance and piety, which the prophet had set before the country, they had remained, and the conquered nations had accounted it their glory to be associated in the great empire. But now neither counsel, nor prayers, nor arms, could deliver a nation doomed to destruction. Daniel had scarcely sentenced the guilty court, before heaven inflicted the blow.

Just so the sinner proceeds in a course of impiety and vice, “till there is no more remedy.” He neglects his salvation, and despises instruction, till the scale awfully turns against him. Deplorable, oh deplorable situation. See this man stretched on his couch, and struck with the terrors of the Lord. His friends, like the courtiers of Belshazzar, assuage his conscience, and promise him long life. His physician administers opiates; the priests, embarrassed perhaps like the learned men of Babylon, being unable to read the handwriting, take the easiest road by promising him pardon and eternal life. Terrible infatuation: deceived by his friends, and deceived by himself. Are there no Daniels yet alive? Is there no friend near his bed, who will call in a minister, sufficiently skilful to read his conscience, and bold enough to tell him all the truth. Who will, if the salvation of the dying man so require, recite the pride and humiliation of his father, his relatives, or his companions. Who will, even in presence of his associates in vice, recite his impiety and his sins. So circumstanced, can milder means save the sick, or probe an alarmed and wounded conscience. Do not cases so desperate require a desperate remedy. Can no more sacraments, fallacious promises, and the requiems of unfaithful priests, save a soul which has wallowed to the latest period of life in folly and vice? Or have those ministers, who make themselves the choicest instruments of the devil, a commission to invent a new gospel for the dying prodigal, a gospel totally unknown either in the old or new testament? But I close the awful scene, praying that the fall of Babylon may instruct our country; and that the death of this prince may reform the impious and forgetful prodigals. 

06 Chapter 6 

Verses 1-28
Daniel 6:2. Three presidents, of whom Daniel was the first. His former celebrity had spread through the east. Ezekiel 14. It being now sixty five years since Daniel was first promoted by Nebuchadnezzar, he is supposed at this time to be about ninety years of age, and at the same time the most able state minister in the empire. The king therefore made no secret of his design to make him premier of all the satraps, and place him in power next to the king at the foot of the throne.

Daniel 6:8. Now, oh king, establish the decree— according to the law (lex custorum) of the Medes and Persians, that it be not changed. Oriental monarchs were regarded as invisible divinities, who could not err in council, nor fail in decree. So the Pope who assumed the title, vice Deo, is just as infallible as Darius.

Daniel 6:10. When Daniel knew that the writing was signed, he opened his window that looked towards Jerusalem, and prayed as usual three times a day. With him, the path of duty was the path of safety. The Lord having put his great name in Jerusalem, the jews usually turned their faces toward the holy temple, when in distant lands, or in the city. So king Hezekiah turned his face towards the wall of the temple, and the Lord heard him out of his holy habitation. Daniel prayed in the morning. He also prayed, like Elijah, at the time of the evening sacrifice, or as it is called, “the hour of prayer.” Acts 3:1. Daniel prayed also at night, before he retired from the duties of the day.

Daniel 6:12. The den of lions. A spacious subterranean range, connected with a lake of water, as the word legob is sometimes taken. In ancient monarchies, lions were kept for the diversion of the people; and criminals were given them for fights and for food. This it would seem was the case in Persia, and in Babylon. A hundred lions were once exhibited at a show in Rome.

Daniel 6:22. My God hath sent his angel, and hath shut the lions’ mouths. This phrase, as in Psalms 2., designates the person of Christ, where it is said, that the kings of the earth took counsel against the Lord, and against his Anointed; that is, against his Messiah. 

Daniel 6:24. The king commanded—and they cast those men into the den— and their children, and their wives. The law of Moses says, The fathers shall not be put to death for their children, neither the children for their fathers. Deuteronomy 24:16. Yet the gentile nations destroy the families of those who commit high treason. Yea, the christian Spaniards have done it in the darker ages of the church. Though Darius acted now to the extent of his law, yet he was a weak prince. Xenophon says that Cyrus once reproved him for drunkenness, by observing that he, his courtiers and his cup-bearers were all kings together, when lying on the floor, vanquished with wine.

REFLECTIONS.
After the death of Nebuchadnezzar, Daniel’s sun was eclipsed for a course of years; but now, under the Persian kings, it emerged with brighter beams, and so as to excite the envy of the nobles of Persia. They could not brook to see a jewish prince wear laurels to which they thought themselves entitled.—Oh envy, thou foul offspring of the serpent! Why conspire against a holy man, who wore virgin laurels, the fair rewards of superior wisdom and virtue. Oh envy, thou fiend, clothed with the garb of loyalty, as an angel of light. Those are the foulest deeds which wear the mask of virtuous actions, to hate with politeness, and love with dissimulation.

Among Daniel’s virtues, integrity of professional character shone with a lustre which commanded applause, even from those who sought his life. We shall not find any thing against Daniel, except it be concerning his religion. Think of this, oh ye professors of the present age. Your enemies are tracing your character; they are studying your habits to deprive you of bread, or even to take away your life. The friendship of this world is enmity with God.

But go on; fear not; relax in no duty; it is only flesh and blood which is against you, while hosts of angels surround your path. God will be with you in the water and in the fire; he will break the head of leviathan, and shut the mouths of lions. And why, oh infidel, dost thou affect to doubt of revelation, because of those special interpositions of his arm? Would it not have been a greater cause of doubt, if heaven had not interfered when religion was come to a crisis? He will not allow the final spark of piety to become extinct. But how instructive is the end, the tragic end of those insidious courtiers. Their scheme was profound; they flattered the royal ear. Their malice against Daniel was not perceived; their aims at wealth and power were not to appear till Daniel’s high offices were to be filled up. Oh the depths of the human heart! Yet there was one eye that saw; there was one tribunal which from the crimes of men, would reveal the righteousness of heaven, by sending them, and alas, their families to the dreadful death they had blindly devised for Daniel. And is it thus, that thou, Lord, wilt judge and develope the deep labyrinths of the heart in the day of retribution? Lead us then, from the devices of men, to the simplicity of a little child. 

07 Chapter 7 

Verses 1-28
Daniel 7:1. In the first year of Belshazzar. The book of Daniel is divided into two parts; the first six chapters being historic, and the latter prophetic. This dream of Daniel’s has a connection with that which regarded Nebuchadnezzar, in Daniel 2:15; Daniel 2:26. Both those princes were proud and wicked men; yet God had mercy on them and on their people, and was graciously pleased to give them admonition by special revelations of future times. Daniel dreamed of the four beasts, but the interpretation was in vision when awake, and by this vision he was honoured as the peculiar friend of God. Daniel relates his dream in the third person, as St. John did when speaking of himself, as that disciple whom Jesus loved. This is frequently the case with inspired men: it costs a modest man much to speak of himself.

Daniel 7:2. The four winds of the heaven strove upon the great sea; indicating that empires rose by war, commotion, and tumult. By the great sea, the Mediterranean is understood, and it is called the Mediterranean because it lies between the two continents of Europe and Africa.

Daniel 7:4. The first was like a lion, and had eagle’s wings. The pagan mythology often attributes wings to beasts, with a view to express a swifter motion than the animal is naturally capable of. Some versions read lioness, which is said to be fiercer than the lion: this beast refers to the Babylonian empire. Nebuchadnezzar is said to be a lion gone up from the thicket. Jeremiah 4:7. He flew as an eagle, and spread his wings over Moab. Jeremiah 48:40. His wings of empire were plucked when Cyrus conquered his provinces in the reign of Belshazzar; and God gave Nebuchadnezzar, this terrible lion, a man’s heart after his restoration from melancholy, when he acknowledged and praised the Most High.

Daniel 7:5. A second, like to a bear, was next seen by Daniel. Here the Persian empire is prefigured. It was strong, rude, and voracious, as the bear. It raised up itself on one side, or it raised itself to dominion. It pushed its depredations towards the west, the north, and the south. Cyrus, in the career of his northern conquests, took Crœsus king of Lidya, and his unexampled treasures of wealth. This country was called Lidya from Lud, son of Shem. Sardis was the capital, ruined by Tamerlane, and is situate fifty six miles east of Smyrna. The Lidyan kingdom flourished two hundred and thirty years. This kingdom, with Phœnicia and Egypt, are thought to be the three ribs in the bear’s mouth.—This beast was bidden to devour much flesh. Now, though Cyrus was celebrated for his humanity, because he treated the nations with indulgence that they might join him in arms; yet the conquest of Babylon was attended with prodigious slaughter; and a more cruel race of men never reigned than the Persian kings who succeeded Cyrus.

Daniel 7:6. I beheld, and lo, another, like a leopard. Here Alexander and the Macedonian empire are adumbrated. The Synopsis of the critics gives us here a variety of remarks. This empire, or Alexander himself, is compared to a leopard, because of his inconstancy. He was sometimes merciful, and sometimes cruel; sometimes temperate, and sometimes drunken; sometimes abstemious, and sometimes amorous. The strength, the craft, and the velocity of the animal are farther arguments of the propriety of this representation; and the leopard being spotted, might illustrate the various customs of the nations he conquered. This beast had four wings, which denote the rapidity of Alexander’s conquests. They extended from Germany to India in a few years; and Boiste adds, to a part of Spain. It had four heads; and it is very remarkable, that on his sudden death the empire was divided among his four generals. Ptolemy received Egypt; Seleucus, Syria; Antigonus, Asia minor; and Philip occupied Greece; of which Cassander had Macedonia. There were some other smaller shares of the empire, but these were the four great heads and divisions.

Daniel 7:7. After this I saw—a fourth beast, dreadful and terrible, and strong exceedingly. This very strikingly applies in all its characters to the great Roman empire; and all attempts to apply it to the Turkish dominions, not only make a chasm in history, but they are ill supported by argument. Daniel was very much troubled in body and mind by this vision, and very solicitous to know the import of this fourth beast, which was diverse from all the others: Daniel 7:15-19. It changed its form of government seven times, beginning with kings, and ending with imperial power, anarchy, and destruction. Hence this empire is not compared to any one beast by name, because it was compounded in its government and characters, and because its head branched forth into ten horns or kingdoms, among which the little horn of Antichrist arose to oppress the church.

Daniel 7:9. I beheld till the thrones were cast down, and the Ancient of days did sit. Theodotian reads, “I beheld till thrones were placed or erected, and the Ancient of days did sit.” Many versions read the same, and it best agrees with Revelation 20:4. I saw thrones, and they sat upon them. The text is quoted both ways by the fathers.

The Ancient of days. This may apply to God the Father; but the word Father implies Son and Spirit, existing before all time; yet the Father is here named because it would be less eligible for the Son to be judge in his own cause against antichrist. The supreme Ruler is compared to an earthly judge advanced in age. But is it not an infinite derogation to the Father, Son, and Holy Ghost, to be likened to angels or men? Must not then the vehicles of vision, which the infinitely condescending God assumed for the sake of conversing with man, be intimations and shadows of the incarnate Messiah? If not, do not all such representations deceive us; for the infinite perfections of God cannot be represented by any creature. His garment and his hair were perfectly white, which is figurative of the spotless sanctity of the Judge. The flames of fire which issue from his presence, mark his indignation against the bloody beasts, and the cruel antichrist; while the fiery wheels of his chariot equally indicate the universal extent of his providence.

Daniel 7:10. A fiery stream issued before him. This illustrates the terrors of his vengeance.—Thousand thousands ministered unto him. This is a certain number for an uncertain. These are the apostles, saints and angels, no doubt, who sit on heavenly thrones to judge the world, and to direct the storms of vengeance on the guilty nations; and on antichrist in particular, as in the note on Isaiah 11. But the text may justly be applied to the general judgment of the world at the last day, as well as to partial judgments of particular nations. This seems fully implied in the opening of the books. God has long opened the book of the gospel, the mystery of his holy will, and he will shortly open the book of conscience, and the books of life and death, which figure fully assures us that nothing can be hid from his eyes. And the books were opened.

He saw the judge with fiery looks, 
And bolts of vengeance hurled; 
And all the wide-extended books, 
Indictments of a world.
Daniel 7:13. One like the Son of man came with the clouds of heaven. Dr. Lightfoot, on John 5:27, has the following note. “And there was given unto him dominion and glory, to execute judgment also, because he is the Son of man. This illustrious person, says rabbi Solomon, is the king, the Messiah. He is followed by rabbi Saadias, זה משׂיה צדקינו zoh Messiah, zidkenoo; this is Messiah our righteousness.” These two quotations, making all due concessions to the circumscribed knowledge of the rabbins respecting the Messiah, are strong refutations of the socinian reading and glosses of Dr. Blaney on Jeremiah 23:6. Our Saviour applies this text to himself in Matthew 24:30. Of the three names given to man in the Hebrew scriptures, Adam, Ish, and Enosh, the last is proper here, to designate the Redeemer, as clothed with our infirmities. But when he appeared as Lord of the fiery elements, the form of the fourth is said to be like the Son of God: Daniel 3:25.

Daniel 7:19-20. Then I would know the truth of the fourth beast—and of the ten horns. The Roman empire was divided into about ten kingdoms, which are reckoned by bishop Lloyd in the following manner.

(1) The Huns formed their kingdom about the year of Christ 356.

(2) The Ostrogoths in 377. 

(3) The Wisigoths in 378. 

(4) The Franks in 407.

(5) the Vandals in 407.

(6) The Sueves and Alans in 407.

(7) The Burgundians in 407.

(8) The Herules and Rugians in 476.

(9) The Saxons in 476.

(10) The Longobards in Hungary in 526.—

But Daniel wished to know the meaning of the other little horn which came up, and before whom three kings fell. Protestant critics apply this to the pope or bishop of Rome, who subdued the dukes in the neighbourhood of Rome; the state of Ravenna, governed by an exarchate or viceroy to the emperor of Constantinople; and the kingdom of the Lombards. This is the horn which spake great swelling words, and made war with the saints. And as Antiochus Epiphanes oppressed the Jews for three years and a half, so this Man of sin, or wicked one, was to oppress the church for twelve hundred and sixty years, which reckoning a day for a year, as the scriptures often do, is expressed by the time, one year; times, two years; and the half time, six months. Thus Antiochus is a figure of this Antichrist, as may be seen at large in the works of Mr. Mede, Dr. More, and bishop Newton. 

Daniel 7:21. The same horn (the little horn) made war with the saints. This is the horn of civil power which sprung up among the ten kingdoms, contemptible in its growth, but not inferior in cruelty to the other succession of beasts. The application of this horn to the tyranny of Rome has been uniform since the days of Peter Valdo, the great reformer in the south of France, towards the close of the eleventh century. Millions of christians, it is horrifying to assert, have perished beneath that horn of power. The council of Trent has decreed, “that without subjection to the church of the Romans, no human creature can be saved.” See more on chap. 8.

In Spain, the fifth council of Toledo, canon 3., speaks thus. “We the holy council promulge this sentence, pleasing to God, that whoever hereafter shall succeed to the throne, shall not ascend till he has sworn not to permit any man to live in his kingdom, who is not a catholic. And if after taking the reins of government he shall violate his oath, let him become anathema maranatha in the sight of God, and be fuel for eternal fire.” See Matthew Sutcliffe, Dean of Exeter’s challenge, 4to. anno 1602 and 1606.

How then can protestants admit Rome into their bosom till those decrees are disavowed? Is our life safe in their hands?

REFLECTIONS.
As Isaiah was comforted by a vision of God on the death of the good king Uzziah, so Daniel was comforted by a sight of the throne and kingdom of the Messiah, above all thrones, when the wicked Belshazzar assumed the reins of government. Hence in all the vicissitudes of nations we should stay on God’s eternal throne.

By the four beasts, we learn that the kingdoms of the world are cruel, yea more ingeniously cruel one to another than wild beasts. The nations must therefore be converted, or they cannot see the kingdom of God.

By the Ancient of days sitting on his throne of justice, we learn that judgments shall in due time overtake every wicked man, every nation, and the whole world. Then the judges themselves shall be judged, and their kingdoms shall become regenerate, and be absorbed in the unshaken kingdom of the Messiah, the ancient of days. Let us be comforted by the thought that the kingdom, and the greatness of the kingdom under the whole heaven, shall be given to the people of the Most High. All wealth and power shall be in their hands. They have been judged at human tribunals; now the nations shall be judged by them. Then shall the glorious age of righteousness and truth cover the earth as the waters cover the sea. May the Lord hasten it in his time. 

08 Chapter 8 

Verses 1-27
Daniel 8:2. At Shushan in the palace. Some think that Daniel was now ambassador at the Persian court. The Ulai or Eulæus, is a great and navigable river which watered Ecbatana, capital of Media, and then, after a course of two hundred and fifty miles, washed Shushan, or the lily, so called from the beauty of the country. Daniel’s residence here may farther account for Belshazzar’s imperfect knowledge of him. But was not Shushan at this time subject to Babylon; and Persepolis capital of the Persian kingdom? Daniel was here in office on the king’s business, as in Daniel 8:26.

Daniel 8:3. A ram which had two horns. Spanheim, a very learned protestant divine of Geneva, a friend of archbishop Usher’s, has observed, that keren signifies horn, crown, power, and splendour. He quotes Grotius also to say, that the horn is everywhere put for a kingdom, or for kings, in the old testament. He took the idea from the Chaldaic paraphrase which reads, kingdom.—A ram, we are told, was the ensign of Persia; and a ram, says Sir John Chardin, was placed on the pillars of Persepolis with two horns, the one higher than the other. We find also that the prophetic style generally employs the ensigns and emblems used by the nations of which it speaks. But our enlightened Joseph Mede conjectures that if the letter gnain be sounded as aleph, Allam for Elam, it gives the ancient name of Persia. Isaiah 21:2. It sounds like aries, or ram, and is derived from the same root.

Daniel 8:4. I saw the ram pushing westward, and northward, and southward. This ram with two unequal horns designates the unequal kingdoms of Persia and ELamentations The fall of Babylon, and the march of Cyrus from Ecbatana to Lidya, has already been noticed in Isaiah 13:14., and Ezra 1. Afterwards the kings of Persia became masters of all western Asia, Egypt, and the isles of Greece; and their wars were coëval with their power.

Daniel 8:5-6. Behold, a he-goat came from the west. Alexander the great, in full career of conquest, came to the Persian ram, standing by the river Granicus, and smote him in three successive battles, and finally pursued him to the city of Arbela in Palestine. After that, the hero met with little obstruction till he had planted his standard on the walls of Babylon. It is calculated that six hundred thousand Persians fell in those wars, fighting against little more than thirty thousand Greeks.

Daniel 8:8. When he was strong the great horn was broken. Alexander died on the consummation of his conquests at Babylon, either by poison or by the visitation of God. Afterwards came up four notable ones, the horns of the four kingdoms into which the Greek empire was divided on his death, as stated in Daniel 6:6.

Daniel 8:13. How long shall be the vision. How long shall the sanctuary and the host be trodden underfoot? Host, or the army, as Montanus reads. Both here and at Daniel 8:9, it is rendered dynasty, by Theodotian; that is, the supreme government. The Vulgate reads, fortitude; but the English, following Munster, read pleasant land. Hence this little horn was to tread down the sanctuary, and the government, or power, or land of Israel, for the space of the days mentioned in the next verse.

Daniel 8:14. Unto two thousand and three hundred days, or till evening and morning days; then shall the sanctuary be cleansed. The Vatican, the Alexandrine, the Complute, and Aldus’s copy of the Greek, read two thousand three hundred days; but Theodotian reads two thousand four hundred. In the Hebrew, as the very learned Joseph Scaliger remarks, the points are neglected in Montanus, who reads, elphim one thousand, instead of alphagim two thousand. All antiquity is against Montanus’s reading as erroneous. Jerome reads, two thousand three hundred; but he mentions some copies which read two thousand two hundred days. Perhaps there was a providence in these variations of the reading to hide from us the time of the cleansing of the sanctuary, and the holy land. This little horn was applied by many of the ancients to Antiochus king of Syria, called Epiphanes, who took Jerusalem, profaned the temple, put forty thousand, or some say, eighty thousand jews to the sword, and made forty thousand of them slaves. This monster of cruelty and lasciviousness set up the image of Jupiter Olympus in the Lord’s house, and forced the jews by all kinds of tortures to live as the gentiles, and to sacrifice to the idols. Hence the Greeks ceased to call him Epiphanes, which signifies illustrious, and called him Epimanes; that is, furious, or mad.

This man, having run his course, was, as is usual, infatuated to destruction. He heard of the treasures in the temple of Diana at Elymais in Persia, and thought to make himself master of them; but his army was defeated. On his return he heard of the defeat of his generals by Mattathias and his sons, the Maccabees. So excessive was his grief that he died on the road, in all the horrors which can possibly seize a guilty mind. Thus Judas Maccabeus purified the temple, and restored the principality till the time of Herod the Ascalonite. The end of this unhappy man may teach civil governments not to meddle with religion. Bishop Newton has proved by many arguments, and decisive ones indeed, that though Josephus, and many jews and christians assert Antiochus to be the little horn, that Jerome is right in supposing him to be merely a type of antichrist; for he did not in any sense oppress the jews two thousand three hundred days, and he fought by his own power as king of Syria; but the kings of the earth were to give their power and strength to antichrist or the beast. Revelation 17:13.

This little horn magnified himself against the prince of the host. Now, Antiochus only profaned the temple, and twice sold the high priesthood; but the Romans utterly destroyed the temple, and under Adrian sought to annihilate the jews, after having aided in the crucifixion of the Lord Christ. Besides, it is said, Daniel 7:26, “they shall take away his dominion, to consume, and to destroy it unto the end.” Though therefore the affairs of Antiochus came to a gloomy close, yet his crown passed to his heirs; nor was it removed till the Romans fully took possession of the country by force of arms; but the antichrist was to be broken without hands: Daniel 8:25. Hence the great body of protestants do most seriously regard the papal hierarchy, which sprang as a horn out of the Roman power, as the antichrist, or the armillium improbum, the wicked one who was so revealed, sitting in the temple of God, and speaking as though he was a god. See notes on Isaiah 11:4, 2Th_2:3. The papal hierarchy of dignified clergymen have magnified themselves above all, and impiously taken both heaven and earth into their own hands.

Daniel 8:16. Gabriel, that is, the great power of God, make this man to understand the vision. See on Luke 1:19.

Daniel 8:26. Shut up the vision, for it shall be for many days. These words, many days, refer to our own times, to which the two thousand three hundred or two thousand four hundred days or years refer. Therefore the vision must be shut up in the bosom of the church, as a reserve of consolation in the latter day. God has begun already his great work of cleansing the sanctuary. Luther removed idols from the protestant world, and the keen satires of an infidel philosophy are chasing them, with a cloud of superstitions, from the papists. The bible is obtaining its rank as the light of the world, and christian powers are suppressing simony in the sanctuary, that the church may be filled with holy men.—This subject is resumed in another vision, chapter the twelfth.

REFLECTIONS.
When God has any great work to do in the earth, he takes peculiar delight in calling his friends to attest his providence and grace. The measure of Babylon was full; yea, the wickedness overflowed, and God was about to give the world into the hands of other lords. Hence that certain Saint, that Holy One, for whom no name that mortals can give is worthy, awaited Daniel in devotion and solitude, to show him in miniature a grand scheme of providence to the end of the ages of wickedness. He who said, shall I hide from Abraham the thing that I do, still delights to interest the attention of the church, that man may be happy in the contemplation of his glorious works. He enshrouded the soul of the venerable prophet with the skirts of his glory, that wrapped in the spirit, he might glance on futurity in the light of the Lord. While Belshazzar, giddy with a crown, and intoxicated with pride, wantoned in crimes and in the nightly opiates of pleasure, not aware of the gathering stolen, Daniel saw the young Cyrus as a ram uniting on his head the two horns of Persia and Media. He pushed westward, and arranged the Armenians in close alliance, and was accompanied by Tygranes and twenty four thousand men to the war. He pushed northward towards the Black sea, and thence southward to Sardis, where he found all the treasures which Crœsus had hoarded, as on purpose to accelerate the fall of Babylon.

Next, Daniel saw the he-goat, or Alexander the great, come from Greece, skipping, running, and leaping against the descendants of the ram, after the Persian empire had flourished about two hundred and twenty eight years. This furious goat smote the ram, and brake his two horns, and cast him to the ground.

Next, not in Alexander’s time, but out of the western part of his empire, sprung up the little horn at Rome, a weak kingdom at first, but afterwards it became lord of the world. Likewise, out of the same Rome, arose the more dangerous horn of the spiritual antichrist, or empire within the ten kingdoms of Europe. Both these powers have magnified themselves against the prince of the host; and temporal Rome has magnified itself against the pleasant land, and the people of the Most High, whose country remains a desolation to the present day. We may lastly observe, that the study of the visions and prophecies concerning the empires of the earth and the kingdom of Christ, are of the greatest advantage and benefit to the church. They show us the care of providence. God’s perfect foresight and knowledge of his own affairs, and the confidence which the faithful may repose in his providence and grace. Why then should we be terrified at war and political tempests. God rides on the storm, and holds the winds in his fist; he is doing his great work; he is causing the wicked to punish one another, to purify his church, and to protect the faithful. Oh the depth of the riches both of the wisdom and knowledge of God! Hence also the study of prophecy is often of peculiar advantage to the church. The venerable Daniel, who kept his house during the carnage in Babylon, lived to show Cyrus the prophecies of Isaiah respecting himself, where he was mentioned by name, and to procure the emancipation of the jews with great presents. Isaiah 44, 45. In like manner, Jaddua, highpriest of Jerusalem, met Alexander coming against the city; but on showing this prophecy of the he-goat, he pacified his anger, and obtained the mildest treatment for the jews.

Lastly, our Saviour’s resumption of this prophecy, saved the christians from perishing in Jerusalem. He had warned his disciples, when they saw the abomination which maketh desolate standing in the holy place; not the temple only, but the pleasant land, as in Daniel 8:9; and the same word is translated elsewhere a goodly heritage, a goodly portion; he had warned them, I say, that they should flee to the mountains. May we therefore wait in confidence for the cleansing of the sanctuary, and not be too presuming on prophetic calculations. In due time the Lord will fill the whole earth with his glory, and put all his enemies under his feet. 

09 Chapter 9 

Verses 1-27
Daniel 9:1. In the first year of Darius, the son of Ahasuerus. He is also called Cyaxares, the son of Astyages. His father was called by the jews, Ahasuerus. See on Esther.

Daniel 9:2. I Daniel understood by books, by Jeremiah, and confirmed by Ezekiel, that the seventy years of the captivity were accomplished. This passage proves how prophecies, even in those irreligious times, were valued by good men, and how widely the writings of the prophets were circulated. Why then should Rome keep the bible from the people? It is like forcing the people to keep their windows closed against the sun which brings us light, and health, and joy.

Daniel 9:3. I set my face to the Lord God, to seek him by fasting, by prayer, and by confession of sin. The Spirit of God inspired the prophet with this prayer, that he might hear it.

Daniel 9:21. Even the man Gabriel, the archangel who came as a man, and who had revealed the dream of the four monarchies: chap. 7. This is the same heavenly messenger that appeared to Zachariah, and made the annunciation to the virgin Mary. Luke 1:11; Luke 1:26. The church has this glory, that an innumerable company of angels are ever watching over her for good. “More are they that are for us, than all those that are against us.”

Daniel 9:24. Seventy weeks are determined. This revelation has ever been regarded as the sheet anchor of the christian religion, because it fixes the time when Christ should come. Jews and christians are equally divided in calculating the seventy weeks of Daniel; and no wonder, as Beroaldus observes, seeing the pagan historians respecting the Persian empire so constantly and grossly contradict one another. “Xenophon makes Astyages the last but one of the Median kings, but Herodotus says he was the last. Xenophon relates that Astyages died in peace when Cyrus was very young, leaving the kingdom to his son Cyaxares; whereas Herodotus affirms that Cyrus subdued Astyages. Xenophon says that the father of Cyrus was one of the princes of Persia, descended from Perseus, and that he received a princely education; but Herodotus makes him the son of one Cambyses, of ignoble birth, and brought up with a shepherd. Xenophon allows no more than eleven years for Cyrus’s reign, Herodotus twenty nine. The former makes him die peaceably on his bed, the latter says he was slain in a war against Tomyris, queen of the Massagetæ.”

Hence, as this point of the seventy weeks can never be exactly settled for want of evidence in early historians, we should rest satisfied that the jews who lived in our Saviour’s time really did believe that those weeks were accomplished. Dr. Lightfoot suggests, that the multitude went out to be baptized by John, in expectation of the Messiah’s kingdom.

There were four commands or edicts issued to rebuild the city and temple of Jerusalem; but the temple was not begun till the prophet Haggai had reproved the jews for building themselves ceiled houses, and for neglecting the house of God. The last edict was in the twentieth year of Artaxerxes, and from that date most christians compute the commencement of Daniel’s weeks up to the crucifixion of our blessed Lord. And Ptolemy’s table does not go much beyond this time, nor has the difference any weight, when opposed to the expectation of the jews, those devout men out of every nation under heaven, who really at that time did expect the Messiah. Professor G. Strauchius, of the university of Wirtemburg, has written well upon this subject. I will gratify the rigorous enquirer with the substance of his arguments.

“We read,” says this learned divine, “of four edicts concerning the restoration of the jews, and the rebuilding of the temple and city, in the holy scripture. The first is in Ezra 1:1-3. “In the first year of Cyrus king of Persia, (that the word of the Lord by the mouth of Jeremiah might be fulfilled) the Lord stirred up the spirit of Cyrus king of Persia, that he made a proclamation throughout all his kingdom, and put it also in writing, saying, Thus saith Cyrus king of Persia, the Lord God of heaven hath given me all the kingdoms of the earth, and he hath charged me to build him a house at Jerusalem, which is in Judah. Who is there among you of all his people? His God be with him, and let him go up to Jerusalem which is in Judah, and build the house of the Lord God of Israel (he is the God) which is in Jerusalem.” The same words we read also in 2 Chronicles 36:22-23, pursuant to the prophecies of Isaiah in chap. 45.

The second edict concerning this restitution is described likewise by Ezra 6:7-12. This which was issued by Darius in the same year that the prophets Haggai and Zechariah began to prophesy to the governors beyond the river, contains the following words. “Let the work of this house of God alone. Let the governor of the jews, and the elders of the jews build this house of God in his place. Also I have made a decree, that whosoever shall alter this word, let timber be pulled down from his house, and being set up, let him be hanged thereon, and let his house be made a dunghill for this; and the God that hath caused his name to dwell there, destroy all kings and people that shall put their hand to alter and to destroy this house of God which is at Jerusalem. I, Darius have made a decree; let it be done with speed.” And the prophecies of Haggai and Zechariah cited by Ezra, mention expressly the second year of Darius, and the month. For thus we read in Haggai 1:1; Haggai 1:8. “In the second year of Darius the king, in the sixth month, in the first day of the month, came the word of the Lord by Haggai the prophet unto Zerubbabel the son of Shealtiel, governor of Judah, and to Joshua the son of Josedech the highpriest, saying, thus saith the Lord of Hosts. Go up to the mountain and bring wood, and build the house, and I will be glorified, saith the Lord.” The same mandate is repeated by Zechariah in Zechariah 1:1. In the eighth month of the same second year of Darius, then, pursuant to God’s commandment, and the decree of the Persian king, the work was happily brought to perfection, according to the words of Ezra: Ezra 6:15-16. “And this house was finished on the third day of the month Adar, which was in the sixth year of the reign of Darius the king: and the children of Israel, the priests and the levites, and the rest of the children of the captivity, kept the dedication of this house with joy.”

The third edict is likewise described by Ezra 7:6. “This Ezra went up from Babylon, and the king granted him all his requests, according to the hand of the Lord his God upon him. And there went up some of the children of Israel, and of the priests, the levites, the singers, the porters, and the Nethinims, unto Jerusalem, in the seventh year of Artaxerxes the king. And he came to Jerusalem in the fifth month, which was in the seventh year of the king.” This decree of Artaxerxes grants full liberty to the jews to return to Jerusalem, and exempts all the priests, levites, and other ministers of the house of God from toll, tribute, or custom.

The fourth edict concerned particularly Nehemiah, Ezra 7:13-24, who in the twentieth year of king Artaxerxes, got leave to go to Jerusalem with the king’s letter to the governors beyond the river, and to Asaph the keeper of the king’s forests, that he should give the jews timber to make beams for the gates of the palace which appertaineth to the house, and for the wall of the city, and for the house he was to enter into, as may be seen more at large in Nehemiah 2:1-9. These are the four several mandates concerning the restoration of the jews, and the rebuilding of the temple and city, to one of which the beginning of these seventy weeks must be fixed.

There are not a few, both among the ancient and modern interpreters, who would have this epoch of the seventy weeks begin from the time of the edict of Cyrus, of which mention is made in Ezra 1:1, and in 2 Chronicles 36:23. Among the ancients, Clement of Alexandria patronizes this opinion before all others; and of the modern authors, David Paræus, Constantine L’ Empereur, and Johannes Wichmannus, especially Matthæus Beroaldus, and Hugh Broughton, an Englishman. To this opinion also the Dutch interpreters seem to incline, as appears out of their original Annotations, but without any probability of truth. For supposing with Beroaldus, that Christ suffered in the thirty third year of his age, in the fourth year of the two hundred and second olympiad, in the year seven hundred and eighty four from the building of the city of Rome, in the eighteenth year of the reign of Tiberius, and in the year of the world 3961. Supposing, I say, that according to the synchronisms of Beroaldus, Christ suffered in the year of the Julian period 4745, the beginning of these seventy weeks, and (according to the hypothesis of Beroaldus) the solution of the Babylonian captivity of the jews must be coincident with the year of the Julian period 4255, when Cyrus was dead; the interval from the beginning of the Babylonian epoch of Cyrus till the eighteenth year of the reign of the emperor Tiberius, comprehending no less than five hundred and sixty nine years, as most evidently appears out of the following table of Ptolemy. But no positive dependence can be placed in this table, because it reckons the reign of Persian, Syrian, Egyptian, and Roman princes in regular succession.

PTOLEMY’S TABLE.

Years. 

Cyrus reigned — 9 

Cambyses — 8 

Darius 1. — 36 

Xerxes — 21 

Artaxerxes 1. — 41 

Darius 2. — 19 

Artaxerxes 2. — 46 

Ochus — 21 

Arostus — 2

Darius 3. — 4 

Alexander the Great — 8 

Philippus Aridæus — 7 

Alexander — 12 

Ptolemæus Lagus — 20 

Ptolemæus Philippians — 38 

Evergetes — 25 

Philopater — 17 

Epiphanus — 24 

Philomater — 35 

Evergetes 2. — 29 

Soter — 36 

Dionysius — 29 

Cleopatra — 22 

Augustus — 43

Tiberius — 17 

Total = 569

One of the main questions, and the most difficult to be resolved belonging to this point is, which of the three Dariuses is to be understood by that Darius mentioned by Haggai, Zechariah, and Ezra. It is well known that the first Darius is commonly surnamed Hystaspes, the second Nothus, and the third Codomanus. Concerning the last, it is put beyond all dispute by the consent of all the chronologers, that he had not the least share in this decree or edict; but about the two first, the most learned interpreters are very different in their opinions. Josephus, Antiq. lib. 9. cap. 4, refers this edict to Darius Hystaspes, who being put in mind by Zerubbabel of his promise, before he was king, of rebuilding the city and temple of Jerusalem, and to restore all the vessels and utensils carried away by Nebuchadnezzar to Babylon, he joyfully granted his request, commanding his governors to conduct him and his followers safely to Jerusalem, to perfect the structure of the temple, and ordering those of Phœnicia and Syria to furnish them with cedars from mount Lebanon. But though archbishop Usher stands up in defence of the opinion of Josephus, yet his relation renders the whole very dubious: for he describes this edict as an effect of the marriage between Darius Hystaspes and Esther. On the other hand, there are very strong motives which induce belief, that the edict for the rebuilding of the temple was made by Darius Nothus in the second year of his reign. 1. Because it must be understood of the reign of the same Darius, when the jews lived in ceiled houses, and the temple laid waste, which was the reason they were afflicted with a general scarcity. Haggai 1:4; Haggai 2:16. Now, there being but twelve years betwixt the edict of Cyrus and the second year of the reign of Darius Hystaspes, it seems very improbable that in so short a time, especially under the reign of Cambyses, the jews should have built themselves ceiled houses, and have quite laid aside that zeal they had so lately shown in contributing cheerfully towards the rebuilding of the temple. Ezra 2:68.

2. It is to be understood of the reign of the same Darius, under whose auspicious reign the jews, after they had endured a great deal of misery, began to enjoy the benefit of a more peaceable state, pursuant to the words of God in Zechariah 8:11-13. But now I will not be unto the residue of this people as in the former days, saith the Lord of hosts. For the seed shall be more prosperous, the vine shall give her fruit, and the ground shall give her encrease, and the heavens shall give their dew, and I will cause the remnant of this people to possess all these things. And it shall come to pass, that as ye were a curse among the heathen, oh house of Judah, and house of Israel; so will I save you, and ye shall be a blessing.

3. The above cited passages are to be understood of the same Darius who lived and reigned many years after the solution of the Babylonian captivity, it being evident from Ezra 5:6, that the Persian nobles had not the least remembrance of the edict published in behalf of the jews by Cyrus; for which reason it was that they were obliged to search the royal records. But this appears in nowise agreeable to the reign of Darius Hystaspes, there being but a few years betwixt the beginning of the reign of Cyrus and that of this Darius, who was probably one of the chief Persian lords under Cyrus. But this being applied to the reign of Darius 2. surnamed Nothus, there remains not the least difficulty, there being betwixt Cyrus and Darius Nothus above a hundred years. In confirmation of this may be alleged the words of Rupertus,, cap. 5:6, formerly professor in the university of Altorf. “If it was Darius Hystaspes that granted leave to the jews to rebuild the temple; how is it possible that the edict of Cyrus, concerning the restoration of the jews, could be so entirely forgotten? For Darius Hystaspes was one of the principal Persian lords under Cyrus; and yet this same Darius is obliged to have recourse to the records. Nehemiah was forced to inspect the genealogies of those that returned with Zerubbabel, when at the time of Darius Hystaspes there were living among them such as were able to give an account of their own descent. What can be more absurd? When we therefore read of Darius, that he ordered the records to be searched; and of Nehemiah, that he was obliged to inspect the genealogies; we may rationally conclude with Scaliger, that the edict of Cyrus was not a thing of a late date, at that time when Darius was petitioned about the rebuilding of the temple; and that consequently it could not be Darius Hystaspes who was coetaneous with Cyrus, but Darius Nothus, who granted liberty to the jews to rebuild the temple.”

4. The words in Haggai and Zechariah are to be understood of the same Darius who was at least the third after Cyrus, it being evident from the following words of Ezra 4:5-7, that Ahasuerus and Artaxerxes reigned betwixt Cyrus and this Darius; and that under both their reigns the building of the temple was obstructed. These are his words. “And the people of the land hired counsellors against the people of Judah, to frustrate their purpose all the days of Cyrus, king of Persia, even unto the reign of Darius king of Persia. And in the reign of Ahasuerus, in the beginning of his reign, wrote they unto him an accusation against the inhabitants of Judah and Jerusalem. And in the days of Artaxerxes wrote Bishlam, Mithredath, Tabeel, and the rest of their companions, unto Artaxerxes king of Persia, and the writing of the letter was written in the Syrian tongue.” And in the seventeenth and following verses of the same chapter may be read the answer of Artaxerxes, forbidding the rebuilding of the temple. But betwixt Cyrus and Darius Hystaspes there reigned but one lawful king, which was Cambyses; wherefore the words of Ezra, both in this passage and in Ezra 6:1-15, cannot be understood of the son of Hystaspes. Whereas on the other hand, Darius Nothus having reigned betwixt the two Artaxerxes, to wit, Artaxerxes Longimanus, and Artaxerxes Mnemon, all the circumstances of the holy text concur for his reign.

Notwithstanding the unquestionable perspicuity of this argument, Dionysius Petavius found out another objection against Scaliger, which has been embraced and promoted by some of his followers. Among the rest, Periculi has the following words. “This Cambyses, this Smerdis, the son of Cyrus, either true or supposititious, we believe to have been the same with Ahasuerus and Artaxerxes mentioned in the scriptures; as appears out of the words of Daniel 11:2, ‘That after Cyrus till the time of Artaxerxes there reigned three kings over Persia;’ which would not be agreeable to the catalogue of the Persian kings, if Smerdis were not numbered among them. The objection that there is to the congruity betwixt Artaxerxes and Cambyses, and Ahasuerus and Smerdis, is of little moment. For Cambyses and Smerdis were their names when they lived yet in a private condition, or perhaps were their surnames, which afterwards, when they attained the royal dignity, were changed and transmuted into those of Ahasuerus and Artaxerxes. So according to Josephus, lib. 11. cap. 6, the son of Xerxes was by his father called Cyrus, by the Greeks Artaxerxes, and in the scriptures Ahasuerus; and if we may rely upon the testimony of Sedar Olam Rabba, the Persians called all their kings Artaxerxes.”

Those who would have Darius, mentioned in Ezra and by the other prophets, to have been the son of Hystaspes, are in no wise agreeable to the true computation of the history. And to make Artaxerxes the same with Cambyses, and Ahasuerus the same with Smerdis, is an unaccountable way of arguing. It is undeniable, that among the Persian kings there was a supposititious or Pseudo-Smerdis; but that he should be the same Ahasuerus mentioned in scripture, is contrary to truth, it being manifest out of Herodotus, that this Magus reigned only a few months; which time he bestowed in settling himself in the throne which he had usurped, not in oppressing the jews. And what is related of Ahasuerus in the book of Esther, has very little or no relation to the Pseudo-Smerdis, this impostor having never appeared in public during his short reign. It is also very evident from all the circumstances of the original text in Ezra, that in those ancient times, all the Persian kings were called Artaxerxes, Artasastas, or Ahasuerus.

There are likewise some who maintain, that Ezra did by Artaxerxes and Ahasuerus understand one and the same king of Persia, contrary to the tenor of the sacred history, which assigns them not only different names, but also different actions. Under the reign of Ahasuerus divers accusations were brought against the jews, but without success; whereas in the time of Artaxerxes the jews were, pursuant to a royal mandate, publicly opposed in the building of the temple by their enemies.

5. If, according to our opinion, by this Darius is to be understood Darius Nothus, and the beginning of these seventy annual weeks be fixed in the second year of his reign, this interval, as described by the angel Gabriel, will by a just computation, founded upon undeniable chronological characters, amount exactly to four hundred and ninety years, till the time of the destruction of Jerusalem. Wherefore we conclude with the words of Scaliger, lib. 7. p. 591, “It is very apparent that this Darius, in the second year of whose reign the rebuilding of the temple was begun afresh, must be Darius Nothus, who reigned betwixt the two Artaxerxes, viz. Artaxerxes Machrocire or Longimanus, and Artaxerxes Mnemon or Memor. The predecessor of Artaxerxes Longimanus could be no other person but Xerxes, who is called Oxyares in the scripture, which was his name before he obtained the royal dignity.”

Those who differ from us in opinion concerning this Darius mentioned by Ezra, make, among others, this objection, that our hypothesis is not agreeable to the age of Zerubbabel and Joshua. But this objection is answered very succinctly by Joshua Scaliger, lib. 6. p. 603. “They make, says he, this objection; because from the time of the edict of Cyrus, when Zerubbabel and Joshua were sent to Jerusalem, till the second year of the reign of Darius Nothus, are less or more one hundred and six years. And say they, how could they be living after one hundred and six years? But for my part I see no great occasion why they should so much wonder at it, there being no want of examples in the holy scripture, that several persons, especially those whom God had chosen as instruments to rule his church and people, have lived above one hundred and thirty years. And do we not see in our age some who attain to the age of a hundred and twenty years, and are in their full senses?”

But what is most remarkable, is, that Petavius, who is the main champion against our and Scaliger’s opinion, and looks upon the age of Zerubbabel as a thing very improbable, is very liberal in attributing at least the same age to Sanballat. For Petavius, lib. 13., himself makes Nehemiah’s journey into Palestine coincident with the 4259th year of the Julian period; and it is evident from Nehemiah 4., that the beforementioned Sanballat flourished about the same time. Now, according to Petavius’s own hypothesis, Alexander besieged Tyrus in the year of the Julian period 4382; so that from the time of Nehemiah’s journey into Palestine, when Sanballat flourished, till the taking of Tyrus after a siege of seven months, are to be accounted one hundred and twenty three years. For the beforenamed Sanballat assisted in the siege of Tyrus, and died not long after in Alexander’s camp in the siege of Gaza, as may be seen more at large in Josephus, lib. 12. cap. 8. From whence it is evident, that supposing this Sanballat but twenty seven years old at the time of Nehemiah’s journey into Palestine, he was one hundred and fifty years old when he died, and consequently Petavius contradicts his own opinion. But there is something peculiar in the age of Zerubbabel and Joshua, which is so far from carrying with it the least improbability, that long life was promised as a particular benefit from God, to all such as should return from the Babylonian captivity, according to Zechariah 8:4. “Thus saith the Lord of hosts, there shall yet old men and old women dwell in the streets of Jerusalem, and every man with his staff in his hand for very age.” Many examples might be produced of such persons as have lived to a great age, in Scaliger’s behalf. But for the sake of brevity we are willing to pass them by in silence, and refer the reader to other historians.

Those who are not pleased with Scaliger’s chronological computation allege, among other matters, that the following passage in Zechariah 1:12, contradicts his hypothesis concerning Darius. “Then the angel of the Lord answered and said, oh Lord of hosts, how long wilt thou not have mercy on Jerusalem, and on the cities of Judah, against which thou hast had indignation these threescore and ten years.” From whence they draw the following consequence—that since from the time of the destruction of Jerusalem, till the second year of Darius Nothus, are elapsed above seventy years, the restoration of the temple is not to be referred to that king’s reign. But Scaliger’s answer is, that this passage of Zechariah is as little agreeable to their opinion concerning Darius Hystaspes, since these seventy years differ as well from the time of Darius Hystaspes as from the second year of Darius Nothus. He adds therefore, that those seventy years of which mention is made by the angel in Zechariah, begin about the twenty ninth or thirtieth year of the reign of Darius Hystaspes, when the jews were sorely oppressed by their enemies, and their condition grew worse after the death of the said Darius, about the beginning of the reign of Artaxerxes, as may be seen more at large in Ezra 4:5.

To finish the transgression. לכלא lecallai. Theodotian’s version, with all the various readings, is now before me, and he follows the LXX, του συντελεσθηναι αμαρτιαν. This reading is nearly as the English, only the Greek prefix syn, marks the full and complete expiation of sin. Liv. 16. Chrysostom has the same remark on the prefix to the word self-denial in the gospel, as equivalent to the injunction that a man should deny himself altogether. פשׁע pesha, French, péché, sin, crime, transgression. What more can we ask? What greater consummation can we have? Why then should our arians and socinians still give us trouble by reading, “To restrain transgression?” This rendering, borrowed from Grotius, cohibendo, is illusive and false. Let the English reader refer to places where the word callai occurs, and it will demonstrate the idea, that Christ hath put away sin by the sacrifice of himself, and shut and covered it up in his grave. Zedekiah, it is said, shut up Jeremiah in prison. Jeremiah 32:3. They shut up the calves of the cows that drew the ark. 1 Samuel 6:10. I am shut up, said David, and cannot come forth. Psalms 88:8. Ahab said of Micaiah, put this fellow in prison. 1 Kings 22:27. The heaven over you is stayed from dew, and the earth is stayed from fruit. Haggai 1:10. The preaching of the gospel did not “restrain” the jews from sin; they filled up the measure of their iniquity by the blood of the saints, as Daniel had foretold in Daniel 9:26-27.

The second blessing of the Messiah’s coming is, the consummation of his great sacrifice for the sin of the world. Such is the force of the word לחתם lechatam; he sealed, he finished on the high altar of the cross, the propitiatory oblation of his body for the sin of the world. He has consequently abolished in his flesh the enmity of ordinances in the ceremonial law, a yoke revolting to the jews, and insupportable to the gentiles. Ephesians 2:15.

The third blessing is reconciliation, as the Mediator between God and men, as the prophet had foretold. Isaiah 53:10, 2 Corinthians 5:18. Colossians 1:20.

The fourth blessing is everlasting righteousness, described in the following passages. Jeremiah 23:6. Romans 3:4. Surely, shall one say, in the Lord have I righteousness and strength. This is literally the righteousness of ages, lasting as the kingdom of God.

The fifth blessing is the obsignation, or sealing up of the vision and prophecy, by fulfilling all the figures of the law, and all that the prophets had foretold. The Mosaic economy lasted till the mission of John. Matthew 11:13. After that there was no need of farther visions respecting the glory of his person, he being come the great High Priest, and the light of the world.

The sixth blessing is the anointing of the Most Holy. Literally, the holy of holies, the church of which he is the head. To him the Spirit was given without measure; and on all his members he sheds it down according to his good pleasure. He dwells in the church, of which the temple was a figure, in all the glory of the only-begotten of the Father. 

Daniel 9:25. From the going forth of the commandment to restore and build Jerusalem. Archbishop Usher reckons the whole of the seventy weeks from the twentieth year of Artaxerxes; but here Daniel divides that period into three; seven weeks—sixty two weeks—and one week. Dr. Lightfoot allots the seven weeks, or forty nine years, for the building of the temple; and the one week, or seven years, from the commencement of John’s ministry to the crucifixion.

Daniel 9:26. After threescore and two weeks shall Messiah be cut off, but not for himself. From this text, Tertullian argues against the jews, that the Messiah must be really come, and must have been cut off one hundred and sixty years prior to his writing at the close of the second century; and no rabbi of that age had confidence to refute him.— The people of the prince, the Romans shall come, as stated in Deuteronomy 28:49-52.

Daniel 9:27. For the overspreading of abominations he shall make it desolate. The prophets when contemplating distant objects are always laconic. Montanus reads, “and upon the wing of abomination exciting stupefaction.” The abominations in the temple brought the Roman eagles with swift wings to desecrate the city and temple, conformably to the determinate counsel of God, that the once holy place should, like Babylon and Nineveh, be desolate till the times of the gentiles should be fulfilled. The ruins of that sanctuary should be warnings to christians against Israel’s sins.

REFLECTIONS.
What a view of futurity now opened on the prophet’s mind. How his eyes rolled on judgment, on grace, and on glory. What an admission of a mortal man into the councils and communion of his Maker. Ah, poor Milton, thine access was an intrusion, but Daniel was an invited guest.

Above all, what rocks, what refuges are these predictions for the church, against the puns and sneers of a wicked age. The blaspheming sons of science are all in the labyrinth, while the christian walks at large with the lamp of revelation in one hand, and the shield of faith in the other. 

10 Chapter 10 

Verses 1-21
Daniel 10:1. In the third year of Cyrus, reckoned from the time that he occupied Babylon, in which he governed as viceroy for his uncle Darius. The first year of Cyrus therefore, mentioned in Daniel 1:1, must be reckoned from the time that he ascended the Persian throne.

Daniel 10:5-6. Behold, a certain man, clothed in linen, as Ezekiel had described him in Ezekiel 9:2. This was the dress of the priest, as appears from Exodus 28:42. Leviticus 6:10. He had a zone of the gold of Uphaz (Africa) round his waist, the girdle of a king united with the holy office of the priest. His body was like beryl, blazing with a flame of glory, as seen by Ezekiel 1:16. Exodus 28:20. His eyes were as lamps of fire, coinciding with Revelation 1:15. His face was as the appearance of lightning, shining with the majesty of God, as the electric fluid from east to west: he shone with glory like the sun. His feet were like polished brass, fused in the furnace. His voice like the brake of the sea in time of tempest.

Who was this One, this peculiar “man?” Here our arians and socinians are all at work. He was an angel; he was Gabriel; he was Michael, who appeared as a man!—We leave them, and follow the faithful, for the text says he was a man. In Poole’s synopsis of the biblical critics we are told, that this One, this Holy One, was the Christ, clothed in all the glory of his regal and priestly costume, never assumed by any angel, except the Angel of the covenant. This is farther apparent from the prostration of Daniel before the glory of his Majesty; and from a collation of this passage with Revelation 1:13, and Daniel 12:6-7, where Christ disclosed the secrets of the covenant, and uplifted the curtains of the latter day.

Daniel 10:11. Oh Daniel, a man greatly beloved; a man dear to God, a very desirable man. The Hebrew chemdoth is the same as Haggai 2:7. The plural is often applied to an individual. He bears this name of the Saviour, because he resembled him in prayers, in tears, and in zeal for the advancement of religion and truth.

Daniel 10:13; Daniel 10:20. The prince of Persia withstood me—I will return to fight with the prince of Persia. Who is this prince, but the same that our Saviour calls the prince of this world. John 12:31; John 19:30. By these battles we must not understand a literal fight, ascribed to the gods by Homer and by Milton; but like Paul, a wrestling with principalities and powers, and with the rulers of the darkness of this world. Some however understand by the prince of Persia Cambyses, who had scruples about signing the edict for the emancipation of the jews.

REFLECTIONS.
What a view is here exhibited of the glorious person of Christ, of Christ full of zeal for his Father’s house. Daniel’s piety was great, but nothing in comparison with Daniel’s celestial Comforter. What assurance did he bring to the fainting prophet! Oh Daniel, greatly beloved, fasting, weeping, praying for twenty three days, and fearing that thy tears only watered the ground, and that thy sighs failed of reaching heaven. I say to thee, that thy prayers were heard from the very first, and I would have come to thee twenty one days ago, but the clashing of courtly interests occasioned delays. Now, I come on a mission of great joy—the edict of emancipation is signed: thy city and temple shall rise again.

How good to weep and pray for the desolations of the sanctuary to be repaired. God inspires us to cry in the time of trouble, and to plead for promised mercies that we may rejoice. The severity of Daniel’s exercises, accompanied with fastings at the age of ninety years, mark the intensity of his desires. His soul could not forget the bitter woes of Zion. What a model for christians in barren places, and in distant lands.

God administers to his afflicted people the sweetest cup of consolation after deep sorrow. The Redeemer approached his servant in visions, and so sensible were the signs of his presence, that the prophet’s attendants felt the power, as was the case with those that attended Paul to Damascus. What a view of providence over the church! Angels and archangels are in attendance, watchers that never sleep. Fear not, thou afflicted and long- tossed of the tempest; the Lord shall comfort Zion. I will lay thy stones with fair colours, and thy foundations with sapphires, gems of beauty and brilliant blue. The monarchies of the earth shall perish, but the church shall flourish, as the everlasting kingdom of the Lord. 

11 Chapter 11 

Verses 1-45
Daniel 11:2. There shall stand up yet three kings in Persia. Daniel, a minister of state for most of his long life, was here shewn the succession of kingdoms in so clear a light as to command all men to believe in the truth of revelation. He describes the conflicts of the kings of Egypt and Asia, as the flux and reflux of the sea. The first of those three kings was Cambyses, son of Cyrus. The second Smerdis the great. The third Darius Hystaspes, the husband of queen Esther. The fourth was Xerxes, son of Darius, who invaded Greece with ten thousand ships, and more than five millions of men, as Herodotus reports. Having crossed the Bosphorus sea into Europe, his army was defeated by a handful of Greeks at the pass of Thermopylæ, and utter ruin followed.

Daniel 11:3. A mighty king shall stand up. Alexander the great, who sailed from Greece with only thirty two thousand infantry, and four thousand horse, and subdued all the provinces of Asia with a sort of march, rather than war, and planted his standard on the walls of Babylon. Having landed his troops in Asia, he allowed them no hope of retreat, but sent away his ships, that his soldiers might fight for their lives. Alexander died in Babylon, by poison or by fever, in the thirty second year of his age, the twelfth of his reign, and in the year of the world 3791.

Daniel 11:4. His kingdom—shall be divided toward the four winds of heaven, as stated in Daniel 7:6; Daniel 8:8; Daniel 8:22.

Daniel 11:5. The king of the south shall be strong. Ptolemy Philadelphus, king of Egypt; others say, Ptolemy Lagus. The king of Egypt made a victorious campaign in Syria, and returned loaded with spoils. He became strong, having all Egypt under his power. One of his princes, Seleucus Nicator, to whom a fourth part of Alexander’s empire fell, also became strong above Egypt by conquering four kings; viz. Demetrius king of Macedon, Lysimachus king of Thrace, Antigonus in Phrygia, &c.; and was therefore surnamed Nicator, the conqueror.

Daniel 11:6. The king’s daughter of the south. Berenice, daughter of the king of Egypt, was given in marriage to Antiochus, king of Syria. But she did not obtain the power over Asia, for in the course of the wars, as the LXX read, “She shall be slain, and her son which she had by Theus.” The history of the divorce and murder which followed is very tragic.

Daniel 11:7. But out of a branch of her roots shall one stand up—and shall enter into the fortress of the king of the north. Ptolemy Evergetus vanquished Seleucus Callinicus in one campaign, and returned to Egypt loaded with the spoils of war, as in Daniel 11:8. This is recorded by Justin the Roman historian.

Daniel 11:10. But his sons—shall assemble a multitude of great forces. The sons of Callinicus, Antiochus the great, and his brother Ceraunius, reconquered Syria, including Judea. And though Seleucus himself perished in the war, Antiochus conducted it with success. Here the poor jews suffered again, the wars being partly conducted in their country.

Daniel 11:11-12. The king of the south, Ptolemy Philopater, king of Egypt, shall be moved with choler, and shall come forth and fight with him, even with Antiochus, the first king of Syria. Polybius records the victory which the Egyptians obtained over Antiochus at Paphia; and the author of the third book of the Maccabees ascribes it to Arsinoe, sister of Ptolemy, who ran through the ranks with tears and promises, exhorting the soldiers to valour. The two armies were little short of eighty thousand each. Jerome says that Paphia was near the frontiers of Egypt. By this victory Ptolemy’s heart was lifted up, and he entered Jerusalem with great pomp; but made no use of the victory for future defence, else he might have conquered all Syria. He returned to his country loaded with spoils, and lost his glory in effeminacy.

Daniel 11:13. The king of the north shall return— after certain years. Antiochus the great, and father of the cruel Antiochus Epiphanes, being made king while very young, returned after fourteen years, and accomplished all these things, as recorded down to the twentieth verse. Justin, lib. 29.

Daniel 11:14. The robbers of thy people shall exalt themselves to establish the vision. Theodotian reads λοιμων, pests of the public. Montanus has, dissipated men. These were restless jews who established themselves in Egypt, and built a sort of temple of vision there, like that at Jerusalem, as stated in the notes on Isaiah 30. In these sore wars, which continued from the time of Alexander till the Romans entered Asia, Josephus remarks, that though Antiochus Magnus was a friend rather than an enemy of the jews, nevertheless in the wars between him and the Egyptians, which power soever gained the victory, Judea always suffered from the invading armies.

Daniel 11:18. After this he shall turn his face to the isles of Chetim. Antiochus conquered the principal isles of Greece, and made war on the coasts of Greece, a people who were then the allies of the Romans. These aggressions brought upon him Lucius Scipio, the Roman consul, who defeated his army at mount Siphylus, and drove him back to Asia, loaded with reproach.

Daniel 11:21. And in his estate shall stand up a vile person. Seleucus Philopater being dead, his brother Antiochus Epiphanes took the kingdom, and afflicted the jews above all other kings. He rashly embroiled himself with the concerns of religion, desecrated the temple of Jerusalem, slew forty thousand jews in the city, sold multitudes for slaves, and committed massacres of unparalleled cruelty. Judas Maccabeus, in his opposition to this bloody tyrant, signalised himself with unexampled bravery.

Daniel 11:30. The ships of Chittim shall come against him. Chittim, the old name of Cyprus, is put here for the Greek Islands, and for Italy. The jews, unable to bear the tyranny of their oppressors, sent ambassadors to Rome, and obtained an army which overthrew their enemies with dreadful slaughter.

Daniel 11:36. He shall exalt himself—against the God of gods. St. Paul, by quoting these words in substance, makes this Antiochus a type of the antichristian empire of Rome. 2 Thessalonians 2:4. On storming Jerusalem he did what he pleased in the temple of God, and spake as though he were a god.

Daniel 11:37. Neither shall he regard—the desire of women. By consequence, Daniel, under the figure of this profane man, glanced on popery, which has filled the world with superstitious solitaries. Millions of monks and nuns have lived and died in a state of celibacy, construing the breach of the divine law into an argument of superior sanctity.

Daniel 11:38. He shall honour the God of forces. ולאלוה מעזים ve-le-Alohe Mahuzzim, the god Mahuzzim. The word occurs in Psalms 43:2. The God of my strength. Also in Proverbs 18:10. The Lord is a strong tower. Antiochus Epiphanes set up the idol Jupiter Olympius on the walls of the temple in Jerusalem. This the most wicked of men, whom all critics make a figure of antichrist, worshipped this god of armies, that he might give him success against his enemies. The Greeks surnamed him Epimanes, that is, the furious. He reigned eleven years, being the eighth king of Syria.

Daniel 11:45. Yet he shall come to his end, and none shall help him. After his defeat at Elymais, his allies forsook him. He then marched to rob the temple of Diana; and on his return, having heard that the worship of the Lord at Jerusalem was restored, he fell sick of a dreadful malady and perished, forsaken and hated of all men. His cruelties are related at large in 1 Maccab. chap. 1, 6., and 2 Maccab. chap. 1, 10.

REFLECTIONS.
What a chapter of wars and woes for the space of two hundred and fifty years from the invasion of Asia by Alexander till the time of the Romans, who came to aid the Jews, but kept possession of the countries, as the rewards of service. What a new and luminous vision was this which opened on the prophet’s mind; a vision most accurately confirmed in all its parts by profane historians, who had no understanding of Daniel’s vision. What can infidels object to these demonstrations of revelation. To say with Porphyry, that the book of Daniel was written after the event, is as futile as to say, that the present age of men had no ancestors. All judaism rises up in refutation.

But the tragic and various deaths of the tragedians are not less impressive. Alexander perishes in Babylon; and in a few years all his relatives perished by poison, or by the hand of justice, or by monarchical jealousies. It was the same with many of the bloody houses that followed. Happy the cottager, dwelling on mount Caucasus, milking his goats, and living for a hundred years.

Above all, we see that the true use of prophecy is to demonstrate the superintending care of providence over the church, and over the world; to teach men wisdom, to inculcate mercy, judgment, righteousness and truth. The oracle leaves the radiance of glory and hope shining on the church. After the wicked are scourged, the angels of God spread their wings over the saints. 

12 Chapter 12 

Verses 1-13
Daniel 12:1. At that time shall Michael stand up, the great prince. In the time of Antiochus, Michael the archangel did nothing for the Jews, but leave them in Roman bondage. Therefore under this name we must look for a higher prince than any created angel; even for Messiah the Prince of peace, who is as God, or one with God in the church. His title, as prince and potentate, is expressive of his sovereignty. He comes and stands up for the Israel of God, as captain of “Jehovah’s hosts.” Joshua 5:14-15. Of the enemies of the church it is said, these shall make war with the Lamb, and the Lamb shall overcome them, for he is Lord of lords, and King of kings. Revelation 17:14.—That Christ is this victorious captain is farther apparent from his riding on a white horse, making war and conquering in righteousness. The angels, as in Daniel 12:6, asked the priest and prince, arrayed in splendid white garments, to disclose the future times; the Father having said, Let all the angels of God worship him.

And there shall be a time of trouble, such as never was since there was a nation. What could be more cruel than ancient wars? The prophet therefore speaks of the times of the last wars of antichrist against the true church, when Gog and all his multitude shall perish in the war of the Lamb. Ezekiel 39. But in those days the saints who have the mark or the name of God on their foreheads, which is the same as having them written in the book of life, shall survive the final days of visitation on the last and worst enemies of the church.

Daniel 12:2. Many of them that sleep in the dust of the earth shall awake. After the toils and sufferings of life, death is like a sleep in the tomb, where the wicked cease from troubling, and the weary are at rest. St. John has mentioned the first resurrection of martyrs, but whether he had this text in his eye is not certain. The ancient rabbins admit that the words refer to the resurrection at the last day, when many, that is the whole Adamic family, shall rise to glory or to shame.

Daniel 12:3. They that be wise shall shine as the brightness of the firmament, and as the stars for ever and ever. Our Saviour, it is probable, had this text in view when he said, “Then shall the righteous shine forth as the sun in the kingdom of their Father.” It would seem also that St. Paul had the same idea, when he compared the lustre of the bodies of the saints to the stars of various magnitude. 1 Corinthians 15:41-42.

Daniel 12:4. Shut up the words, and seal the book, to the time of the end, or the time appointed. Men must not be called off too far in the ministry from the affairs of their salvation. I once knew a minister who preached about the beast and the false prophet till he had but seven hearers. This charge of the angel proves that the passage regards not the time of Antiochus, but the final affairs of the church, when missionaries shall carry the scriptures to every nation, and preach in every tongue. The sealed book indicates what our Saviour said: “The times and the seasons the Father hath put in his own power.”

Daniel 12:5-6. Behold, there stood other two angels, it would seem, attentively studying the providential dealings of God with his people. They were stationed on each side of the river, like the tree of life. They asked the man, the prince and priest, as in Daniel 10:5, who knows the Father as the Father knows the Son, and who in his times, ιδιοις, his own times, shall declare his character as the only Potentate. And he lifted up his hand, and sware by him that liveth for ever and ever, that the vision should extend to a time, to times, and half a time, or forty and two months, the period allotted to the duration of the antichristian power. This shows that the man who was thus arrayed, is he to whom all things are delivered of the Father, and from whom no secret can be hid.

Daniel 12:8. I heard, but I understood not. The explanation given in Daniel 12:11-12, fixes the end of the oppression, but not the year of its commencement. Some reckon from the sixth age when the emperor Phocas declared the pope universal bishop; others from the year 612, when the Mahommedan power was established. Our grandchildren may live to see the glorious day that is approaching.

Daniel 12:9. Go thy way, Daniel, for the words are closed up and sealed till the time of the end, the final consummation of all things. True, they are sealed, but the hope is known. Our fathers’ wills may be sealed, but the estate and chattels belong to the children. We know that the earth shall be full of the knowledge of the Lord: and though we are ignorant of the times and the manner in which righteousness and salvation shall open on the church, yet we even now see the signs of the times. Many are running to and fro in the earth, that knowledge may encrease, and the gentiles gladly receive their word. We have the promise, “I the Lord will hasten it in his time.” 

Daniel 12:10. Many shall be purified and made white. Of the judaical persecutions St. Peter says, The trial of your faith is much more precious than that of gold which perisheth. At the papal burnings during the period of the reformation, all the seas of Europe could not quench the fires. It shall be the same, when Gog with his countless hosts shall try again, and try to his final destruction, to exterminate and destroy the heavenly Jerusalem.

None of the wicked shall understand. The intellectual light that is in them is darkness and enmity, and how great is that darkness! It is the inner man of the heart only that tastes the good word, that sees the light, and is revived and quickened with the life of God. No man can learn the way to heaven, unless he walks in that way.

Daniel 12:11. From the time that the daily sacrifice shall be taken away, and the abomination that maketh desolate set up. Antiochus suppressed the sacrifice, and set up the statue of Jupiter Olympius on the walls of the temple for the space of three years and a half. Next, Titus, by destroying the temple, caused its worship and sacrifices to cease. The Romans with their eagles, justified our Saviour’s application of Daniel’s words to those times of desolation. The prophecy also applies emphatically to the times of abomination and tyranny in the christian church. Thus the christian fathers, according to all the light which the church then had, have applied the prophecy. Irenæus, Jerome, Hippolytus, Primasius, Theodoret, and others, have regarded the Antichrist as some dreadful tyrant, who should rise up with vengeance on the sanctuary.

But the more enlightened doctors of later times have regarded this abomination as Mahommedanism in the east and Popery in the west. The best writers on this subject are Matthew Sutcliffe, dean of Exeter, in five distinct treatises, 1602-1606; Joseph Mede of Cambridge, and Henry More. To whom may be added, a cloud of divines on the continent. Their profound learning and justness of argument command the reader’s assent. The false prophet removed the candlestick in the east, shed rivers of blood, and converted a world of men at the point of the sword. In the west, the papacy has intoxicated all kings with the golden cup full of abominations, Revelation 17.; by giving omnipresence to the souls of dead men, and causing them to be invoked in all public worship; by reigning miracles and lying wonders at the tombs of martyrs for the love of filthy lucre, because those tombs brought armies of pilgrims to worship there, with gifts and offerings to the saints. Above all, Rome has authorised a sinful mortal man to create his God in the sacrament of the altar; yea, Rome has burnt and destroyed myriads for disbelieving it. As satire with the prophets, and with the poets, has been the most effectual artillery against idols, so on this head an ingenious countryman of ours, in the reign of queen Elizabeth, satirized the doctrine of transubstantiation.

Priests make Christ’s body and blod
You must not doute it, 
They eat him, drink him, box him, 
Bear him aboute; 
One is too little, bread and wine 
Hold him severally, so we dine, 
I with my Christ, thou with thine. 
Are priest’s mouths the virgin’s womb?
Is bread their seede?
Are their words the Holy Ghost?
Is this your creed?
Oh presumptuous undertaker, 
Never cake could make the baker, 
Yet the priest can make his Maker? 
What’s become of all those Christs 
That priests have made?
Do those hoasts of hosts abide, 
Or do they fade?
One Christ bides, the rest do fly; 
One Christ lives, the rest do dye; 
One Christ’s trewe, the rest a ly.
Daniel 12:12. Blessed is he that waiteth, that shall live to see the thousand three hundred and thirty five days. Ezekiel has named the outward court as trodden down of the gentiles; and so is our public worship open to all. But after the seventy five days or years beyond the twelve hundred and sixty assigned for the fall of antichrist, the sanctuary shall be cleansed, and the glory of the Lord shall dwell in the church in a manner it never did before. Isaiah 60. Ezekiel 43. Zechariah 14. Revelation 5, 21, 22. Luther drove idols from the northern churches, and atheism has satirized them in the south; but we want “the residue of the Spirit” to be poured out from on high, and floods on the dry ground of gentile lands. 

Daniel 12:13. But go thou thy way till the end, or consummation shall be, for thou shalt rest, and rise among the first of the dead, to see all the glory which the uplifted curtain has sufficiently disclosed. This is a clear promise of future life. A late minister, in his discourses to the aged, improves it in the following manner. “The rest of Daniel, and of good men, is with God. The rest of a rational and sanctified soul cannot be a mere freedom from pain and sorrow: it wants something suited to its nature, that will satisfy and fill its desires; and this it finds only in God.—The rest of the soul does not imply its sleep, or being in an insensible state. It never sleeps while in the body, and it would be strange if it should sleep when out of it. No; when absent from the body, it is present with the Lord. It departs to be with Christ, and lives with him for ever.

Observe, my brethren, death is not the end of your being. The body rests and moulders in the grave, but the spirit returns to God who gave it. If your lot be happy, it will always be so. If it be bad, it will never change for the better. Pray earnestly that God would by his Spirit speak to your hearts those good and comfortable words, which he spoke to Daniel; that he would witness with your spirits, that this is your lot, and give you some delightful foretastes of the inheritance.”

